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EDITOBIAl NOTE 


T he obj^t of the editors of seriee ie e. 

Teiy definite one. They deeire abo^e all 
things that, in their humble way, these books 
shall be the ambassadors of good>will and 
understanding between East and West, the old 
world of Thought, and the new of Action. In 
this eudeavonr, and in their own sphere, they 
are but followers of the highest example in the 
land. They are confident that a deeper know¬ 
ledge of the great ideals and lofty philosophy 
of Oriental thought may help to a wriTal of 
that true spirit of Charity which neither despises 
nor fears the nations o£ another creed and 
oolonr. Finally, in thanking press and poblio 
for the Tery cordial reception given to the 
Wisdom of the East" series, they wish to state 
that no pains have been spared to secure the 
best specialists for the treatment of the varions 
subjects at hand. 

L. ORANMEE-BTOG. 
S. A. KAPADIA. 

Tsa OaiBNT Passs, 

4. Hi.aaousr Bunx^nros, 

Immt Tbkpls, 

LoMacH. 
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AUTHOR’S PREFACE 


Z OEOASTEIANISM le & religion mooh com- 
mented upon hy a fetr eothueUfitio oriental 
scholars, and less understood b 7 tlie general public. 
Out of the millions of belierera of this faith in 
the hygone ages, there now remains a handful 
of deront followers, Imown as the Parsis, I 
hare, therefore, yentured to put before mj readers 
a brief sketch of the teachings of this diTme 
prophet. 1 hope, that the strangers to the faith 
may find in it food for philosophic enlightenment, 
a nd the Zoroastrians theznselyes a subject for 
deeper and wider researches in the untold wealth 
of snblime theology and philosophy, now looked 
up in the monumental tomes of the ancient 
Aveeta writings. 

For extracts in this volume, I am greatly in¬ 
debted, amongst others, to the works of the 
following eminent oriental scholars : Dr. Martin 
Haiig, Dr- E. W. West, Dr. L. H. Mills, Pro- 
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fesflors Max Muller, Spiegel, Bieeck, Weete^aard, 
Z. A. Ragosin, J. Darmesteter» Ii&. E. R. Caaa, 
Ervard ElaTaeji Edalji Kanga, Mr. K. M. N. 
E&nga, Mr. J. A. Pope, aud Dr, J. Adams. 

I haTe also to thank the India Office authori- 
tiee for their kindneea in placing at my disposal 
their splendid library of the Peruan and Zend 
literature, and my old friend Sir C. Pardon Clarke, 
the Director of the Victoria and Albert Museum, 
South Eensir^on, for his valuable suggestions 
regarding the ancient print of Zoroaster, which 
appears on the oover of this boc^, and ray friend 
Mr. A. Kapadia, of Lincoln’s Lm, for his kind 
assistance. 

8. A. KAPADIA. 

iKtrift Tbutli, LOifOOrf, 

Jemtary Id, 1905. 
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TEACHINGS OF ZOflOASTER, 

THE PHILOSOPHY OF THE PARS! 
RELIGION 


INTRODUCnON 

“ T WILL now tell you who are afieembled here *’ 
i- the wise sayings of Mazda,* the preisea of 
" Ahnra,t and the hymns of the Good Spirit, the ** 
sublime truth which 1 see rising out of these 
“ flames. You shall therefore hbabkzn to the 
“ Soux Off Natdbb. Contemplate the beams of ** 
“ Are with a most pious mind Every one, both *' 
“ men and women, ought to-day to choose his ** 
“creed. Ye ofEspring of renowned ancestors,” 
“ awake to agree with us.” So preached Zoro¬ 
aster, the prophet of the Paxsis, in one of his 
esxHest sermons nearly 3,500 years ago. 

Imbued from his infancy with deep philoso- 
* U^Saowiag. t 
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phical and religious thoughta for the welfare and 
well-b^ of mankind, this ancient prophet of 
Baotria deriyed hia holy inspiration aftw thirty 
Tears of dirine meditation on a secluded and 
inaccessible mountain-top of “ Uahid^na.” 
Thus fortified in ooimnunlon with Ahura-hUtda, 
“ Spitama Zarathuetra ” prooeeded to the city ^ 
Balkh, at the time the capital of the Ktng of 
Iran, Kava Vishtafpa * 

Clothed in pure white flowing vestmentt, 
bearing with him the sacred fire,t “Adar Burzin 
Mehr,” and a staff or sceptre made of a cypr^ 
tree this sage of antiquity appeared before the 
court of Kara Vi 6 hta 5 pa. By persuasion and 
argument he unfolded hia religious mission; and 
proclaimed the mandate of Ahura, in order to 
elevate the ancient faith of the Aryaa to its lofty 
and intellectual purity of monotheism. 

Somewhere in the region washed by the eastern 
shore® of the Caspian Sea, on the fertile sod of 
Atropatene, the primeval Aryas toiled a^ la¬ 
boured in peaceful pastoral pursuit. In tHe 
early days of Zoroaster homage was paid fnd 
prayers were offered to the Supreme 
usually through the recognized symbols of ^e 
I)«ty. The heavenly firmament, tinted with 
cerulean hue—one limitless vault of refulgence 
and indescribable splendour—the resplendent Mb 
of the rising sun, the ethereal gentleness of the 

• KiDg Ouibtasp. t Symbol of Uf*. 
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beaming moon, vith her conisoating companions, 
the planets aod the stars, the verd^t e^h, the 
swift^floving river, miumuring in sweet cadence 
of eternity and bliss, the roaring sea of life and 
death, and the glorious fire of Empyrean,—all 
these, in the days of the prunitive Ar^m religion, 
were believed to be so many manifestations of the 
Almighty God, and were accordingly symbolized. 
Things, which were originally mar^eetations of 
God^s good work, became in course of time per¬ 
sonified; assomed shapes of deities in the frail 
imagination of the devotees; and finally came 
to he adored in Heu of the Great Amhltect 
of the world. Thus, a religious ayatem, in 
itself philosophically sublime, degenerated into a 
system of polytheism, having for its object adora¬ 
tion of idols and visible foms of good and evil 
spirits, refiective of human imagination. This wsa 
the great evil, the crime of ignoring the Creator 
for the created, which our prophet Zarathustra 
laboured to remedy; and to restore the then 
ancient faith to its pristine purity of Ahura 
worship was his chief object. 

This led to a schism amongst the Indo-Eranians. 
One branch of the ancient Asyes, powerfully 
supported by the State, bocame Mazdaysanians 
(Monotheists), and the other of the same stock 
remained staunch to the worship of material 
gods, and were known as Hodvayasnians (P^y- 
tbeists). Inevitable war of creed and faith re- 
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Bvdted in the migTation of the weaker and poly¬ 
theistic branch to the fertile pl^ns of Indie, 
where it took root and blossom^ into the abso¬ 
lute Brahminism of the modem Hindoos- The 
other remained on the native soil, fiounshed for 
oentuiiee, built up an empire, and finally in 
its turn gave place to the Moslem hordea of 
Arabia. It migrated, and by the iroi^ of Fate, 
sought and obtained shelter with religious toler¬ 
ation among the banished sister branch of the 
primeval stock. 

The appearance of Zoroaster, to teach his 
excellent religion before King Gushtaep and 
his wise and learned courtiers, may be well 
compared to that of St. Augustine before King 
Ethelbert in the sixth centniy of the Chris¬ 
tian era. It is a curious historical oolncidenoo 
that in both oases extreme piety, religious 
convictions, eloquent and persuasive aTgumenta, 
prevailed. England received the blessings of 
Qiristianity through the Saxon King Eth^bert, 
and rose in its might to be a great Christian nation, 
whose empire in the twentieth century of the 
Christian era extends over land beyond the seas; 
and under whose sceptre are folded together 
vast millions of moat loyal subjects of His 
Britannic Majesty King Edward VTI. So, 8,600 
years ago, did the mighty Gushtaep of Iran 
espouse the cause of Zoroaster and spread the 
M^dayasnian religion to all the comers of his 
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vast empire. He was the first foimder of the 
doctrine of the State rel^on, Undecc the le- 
aowned and mighty wairiors Cyr^ and Danns of 
Persia the national flag of State and Zoroastri¬ 
anism, welded together in unity, proudly floated 
over untold millions, who claimed protection and 
paid homage to the Persian Court, Thus, throi^h 
generations and generations, flourished Zoroastri¬ 
anism, to he ultimately shattered and almost 
annihilated by the Arabs of the Khaliph Omar at 
the battle of Nehavand, A.n. 642. Subsequent 
evente may well be desoribed in the words of 
Thomas Moore: 


**18 Iranis pride then gens for STjr, _ 

Qaeoched with the Oane in Mithra s cavee t 
Ko—she has sons, that nerer—asTer 
Will stoop to be the Moslem's. alsTes, 

While heATOT has light or earth has gtatee. 


Inspired with sealous fervop, conquered but 
nerer vanquished, a few M^ian fathers of the 
East holdly sallied forth in a frail bark to 
seek their fortunes in other climes. After 
undergoing terrible hardships, they floated, at 
the mercy of the tempeetuons ocean, to the 
hospitable shorea of Western India. Since then, 
centuries have passed, and the Parsis have 
made themselves known in the West for their 
charity and benevolence; for their stau^h 
loyalty to the Crown; for their commercial, 
educational, and political aohievemente. 
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I have oftetk wondered what powerful in- 
fiuence, what intrinaio philosophy, what imper¬ 
ceptible charm of thought and the^ogy have been 
at work to endear ZoroastrianiBin to the heart of 
the modern Parsis—devoid as it is of the powerful 
support of the State; uprooted from its native 
soil and transplanted for centuries amongst the 
Hindoos. In the following pages X shall endeav¬ 
our to show why Zoroastrianism has maintained 
its divine power and prestige amongst them. 

Nearly 3,500 years ago, at Eae, in Media, 
there lived a man of the name of Pouinshaspa, 
who Jed a holy and righteous life with bis wife 
Dogdho. 

It is related of this holy man, on the authority 
of the ninth chapter of the Ya 9 na, that, being 
desirous of perpetuating his posterity, be prepared 
a religious ceremony as a thanksgiving to the 
Ahnjgbty, and solen^y prayed for the favour of 
a child. This worthy man’s prayers were duly 
answered, and a son was bom to him, who laboured 
amongst our primitive forefathers for the amelio¬ 
ration of mankind and their deliverance from 
the everlasting ruin. Hie mission was prior 
to the advent of Buddhism, Christianity, and 
Islam. 

He left behind him, written in letters of golden 
fire, in the History erf the World, his illustrious 
name, Zarathostra, as a permanent landmark 
and everlasting beaoon for the welfare of the 
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body and tlio guidance of the soul In its passage 
from the known to the unknown. 

“ 0 Maker of the material world i to what 
greatness, goodness, and fairness, can this dafiTa- 
destroying teaching [Monotheism} of Zoroaster 
he compared ? ” 

The answer came : 

“ As high as Heaven ia above the earth, which 
it encompasses, so high above all other utterances 
the law of Maadeism stands.”* 

" Yon SHALL THEHBIORB HBARKEN TO 

THH Soul or Nature ” 

I shall now explain the theology and word 
philosophy of the religion of Zoroaster. It is 
purely a monothwstic religion, based on the 
worship and adoration of AhurorMfuda. the 
“ All-knowing Lord.” It teaches : 

( 1 ) Of the Efe on the earth; 

(2) Of the life hereafter : 

(3) Of Immortality of the soul and the reamrec- 
tion of the body. 

Briefiy, it teaches and develops the noblest 
instinct of mankind—ws., as Zoroaster himself 
has termed it, “Ths Soul or Nattob.” In 
the word-picture of the solemn chants of the 
Oathas of the Zoroastrian religion, a notion of 
God of all the Universe is oonvinoingly inter- 
• Free traDilaClwi of Fiirgwd V, of the V«B4ia»4. 
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woven. He, to whom no form, shape, or colour 
is attdbuted, stands alone, Omni Unique, the 
Nature of InfiniU Perfeotion. It is not given to 
mortals of finite mind to define Him, the most 
just, the most benevolent, the most merciful. He 
is One, who dwells in boundless space, clothed in 
the meet resplendent and illumined ^ory of in- 
scmtable Nature. In Khordah-Avesta, the 
prayer-book of the Porais, God deecribea ah His 
attributes, in the following words : 

1 am the Keeper; I am the Cheator and 
the Maintainer ; I am the Discemer ; 1 am the 
Most Beneficent Spirit. 

My name is the Beetower of Health; the 
Priest ; Ahura [the Lord]; Mazda [the Ail- 
knowing] ; the Holy; the Glorious; the Far- 
seeing ; the Protector; the Well-wisher; the 
Creator; the Producer of Prosperity; the 
Ring who roles at His Will; One who 
does not deceive; He who is not deceived; 
He who destroys malice; He who conquers 
everything; He who has shaped everything; 
All Weal; Full Weal; Master of Weal j He 
who can benefit at His wish; the Beneficent 
One ; the Energetic One ; Holiness ; the Great 
One; the Best of Sovereigns ; the Wise One.” * 

He is the Light and Source of Light; He is 
the Wisdom and Intellect. He is in possession of 
all good things, spiritual and worlAy, suoh as 
* Onnasd YmS. Tr. hj nanDe*tet«r 
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good mind [whumano], immortality [amereicki], 
kealth [Aawwiad], the beet truth [aeha tttiwfti], 
devotion and piety {arwwtit], and abnndaaoe of 
every earthly good [Kkdhathra vairya\ All 
these gifts He grants to the righteous man who 
is upright in thoughts, words, and deeds. As 
the mler of the whole universe, He not only 
rewards the good, but He is a punisher of the 
wicked at the same time/^ * 

In the Zoroaatrian Liturgy (Yajua I.), Zara- 
thaatra desoribes God as— 

(1) “ The Creator Ahura-Maads, the Brilliant, 
Majestic, Greatest, Best, Most Beautiful, 

(4) Who created us, who formed us, who 
keeps us, the Holiest among the heavenly.” f 
The scope of this work does not permit me W 
discuss comparative theology; hut this I will 
say, that ancient aa the Zoroaatrian i^gi<m is, 
no more comprehensive, lucid, and intelligible 
definition of the Great Creative Cause can be 
found in any religious books of the modem 
religions, It is worthy of note that Milton, who 
wrote nearly 2,600 years after Zoroa^, had 
grasped the true spirit of the Zoroaatrian ideal 
of God. 

t oa ttlfl lobjocl ortMt* 

V«9Da SLIV. 
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“ IJn$pMk«bl& wbo aiVst 4boTS th^ee hwTft&ar 
To U 0 inviji&lft or dimJf seso 
Iq ihofto Tby lowMt irorka, yet theao decUro 
Tby goodoeu boyond thooght, aod power 

Haring established the belief in the Great 
Creatire Power, Zoroaster proceeded to atreng^en 
and fortify hia followers by carefully warning 
them against the influence of the Eril Spirit. 
One of the greatest evils in the time of the prophet 
was the tendency of the populace to adore and 
worship God’s manifestations or created elements. 
Slowly, superstitious belief, for want of good 
guidance, created imagina^ and fanciful gods, 
who were materialized in idols, and worshipped 
at the whim of the believer, In the language 
of the period, amongst the ancient Aiyas, the 
word Jjalwi signified God, from the Aryan root 
iiV, to shine, and conseguently all those per¬ 
sonified manifestations of Nature were called 
Zoroaster quickly perceived that the 
ancient monotheistic religion of the Aryas was de¬ 
generating into a state of image and idol worship. 
He had already taught the people “ The Soul 
0 ? Natorb.” It became necessary that he 
should stamp out the so-called id^da&m. 

Thenceforth Zoroaster, in the Avesta lan¬ 
guage, used the word Daiw In the sense of an evil 
or wicked spirit. The old root div. to ilce, has 
given us such words as Ih\u in Latin, Doha in 
Sanskrit, Zeui in Greek, and Tilts in German, 
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for God. The Aveeta language of Zoroaster is 
the only ancient language in which quite a con* 
trarj and eril meaning ia attached to this word, 
and, 60 far aa this religion is concerned, the word 
daiva etill has an evil meaning. Had the great 
Xerxes been successful in his wars with the Greeks, 
the Masdayasnian faith would have been estab* 
liahed in the West, and all the modem languages 
would probably have been now using the word 
Daiva for the Devil, or the Evil One. 

Let me but for a moment lift the veil, and show 
you the most hallowed and impressive picture 
of Zoroastrian speculative philosophy. In the 
plenitude of the creation there, one perceives the 
hand of the Creator in Hie Mighty Majesty, 
creating and completing this universe at six 
different periods—first, the heavenly firmament ; 
second, water; third, the earth; fourth, plants ; 
fifth, lower animals; and sixth and last, man. 
Man Is created free to act after his own heart 
and understanding. 

“ I have made every land dear to its dwellers, 
even though it had no charms whatever Id it," * 
said Ahnra-Mazda to Zoroaster. 

Sixteen different regions and countries created 
by Ahura^Maxda are carefully described in the 
fint Fargaid of the Vendidad, givii^ a more or 
less geographical notion to modern readers of 
the origin of the population In Central Asia. 

* FugwO I, of tbe Vsndldad. 
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But the most important dpeculatbe philosophy, 
disdosed by this I^rgard, is the existenoe of two 
primeval Ckueea in the etaCo of Nature, working 
in oppoaition to eaoh other, known in the Aveeta 
language aa Spenla Afotnyua (the Creative or 
Augmenting Spirit), and Angrc Ma\nyu$ (the 
Beetructive or Decreasing Spirit). Since the 
creation, there has been an incesaant state of 
conflict between these rivals; the records of these 
encDunters, in which man as a free agent plays 
his part with hie soul for a stake, are bound up in 
the annals of the world, to be Anally unfolded, read 
and adjured on the great Day of Judgment. 

This philosophy of the Good and the Evil Spirit, 
creative of the material world, is not to be confused 
with the idea of dualism. Many learned writers, 
of European fame, have oloarly proved that 
Zoroaster did not preach dualism. The Evil 
Spirit is not endowed with any of the attributes 
of the Almighty ; neither is he placed in opposi* 
iion to, or made a rival of, Gr^. I have care¬ 
fully read the exhaustive oommente made by 
Western soholaxa on this subject, some in favour, 
and the majority of them against the theory of 
dualism. 

As a great deal of controversy has been raised 
<m the doctrine of two rival spirits, I think it 
necessary to quote from the Aveeta, and also 
from the later Pahlavi text, to prove that dualism 
is not one of the doctrines preached hy Zoroaster. 
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“ Ahurft-Mazda, througlx omniaciencd, knaw 
that Ahiiman exUts, . . . 

“ The Evil Spirit, oa account ol backward 
knowledge, was not aware ot the eriatence of 
Ahviro-Ma^da. . . . 

He [Ahura-Maada] aete the vault into which 
the Evil Spirit fled, in that metal; he brings the 
land of hell back for the enlargetDent of the 
worid, the renovation arisee in the univeree by 
his will, and the world is immortal for ever and 
everlaeting. . . > 

“, . . So it is declared that Ahura-Mazda is 
supreme in omniscience and gocdneas, and tw- 
aiVAiXBD in splendour. 

Revelation is the explanation of both spirita 
together 5 one is he who is independent of un¬ 
limited time, because Ahura-Mazda and the 
region, religion. Mid time of Ahura-Mazda were 
and are and ever will be; while Ahriman in 
darkness, with backward vmderstanding and 
deeire for deetmction, was in the abyss, and it 
is he who will wt he” 

Amongst others, the celebrated Dr. West, to 
whom the Patsie are greatly indebted for his re¬ 
searches in the Aveeta writings, finally refutes the 
charge of dualism brought against Zoroastrianism 
by some learned divines, who discovered dualism 
through the specta43le3 of modem religions. 

“ The reader will search in vain for any con- 
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finnation of the foreign notion that Mazda- 
wor^ip ie decidedly more dualiatic than CbriS' 
tianity is uaaally shown to he hj orthodox writers^ 
or for emy aEueion to the descent of the good and 
OTil spirits from a personi£cation of * houndless 
time' as asserted hy strangers to the faith/’ * 

Reading carefully Fargard I. of the Vendidad, 
I cannot help admiring the sublime theory of 
Nature, so far as it relates to the DdstruetiTe 
Spirit. Now, what are the evils employed by 
Angro Mainyud 1 A great serpent; winter 
months freezing water and earth, and retarding 
the growth cl fruit-bearing trees and other 
vegetation i^ful to mordsind; a poisonous wasp ; 
evil thoughts ; wild beasts destructive to animal 
kind; doobt or unbelief in the Creator; indolence 
and poverty ; idol and image worship ; devasta¬ 
tion or plague; sorcery ; fevers ; falsehood ; 
darkness ; noxious smells ; and wickedness. 

These are the few evils employed by Angro 
Mainyns to retard the progress of, and if pos&ble, 
destroy mankind. It is quite evident, that the 
sole aim of Zoroaeter’s teachings is to raise God’s 
best and fairest work—man—to that level of 
human perfection by good words, good thoughts, 
and good deeds, so as to enlist toe services of 
the Good Spirit. Spenta Hainyus being thus 

* Dr. S. W. Wen'i *' laU^aetion to th« Snored Sooks of the 

emW'Voi. is. 
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invoked, a proteotion from evils can be obtained; 
and the soul of man at the trumpetHTsU can l»e 
clothed in a fit and proper state of piety to 
render homa^ to his Creator. 

Of tre Life on the Sastr 

A giupbio description of sixteen of the 
regions and countries created by the Almighty 
is given in the Vendidad. They extend from 
the shores of the Caspian to the banka of 
the Indus in Hindustan. The favonred man of 
God was Yima, known in tho Shah Kameh as 
Jamehid. To him God's command, “Enlarge 
My world, make My world fruitful, obey Me 
as Protector, Nouri^er, and Overseer cu the 
World," was given. Yima was presented with a 
plough and a golden spear, as symbols of 
sovereignty. He set to work to cany ont this 
holy mandate, bi^ought large tracts of land into 
cultivation and filled them with men, cattle, besets 
of burden, dogs, birds, and ruddy burning fiiee. 

Imagination soars high at this picture of pas^ 
toral bliss, ol peaceful occupation in oultivating 
the viimn soil and propagating the species. Evil 
trae ui^own. The day of perpetued brightness, 
the summer of radiant joy, and all heavenly 
peace had oast their mantle ol transcendent glory 
over the land of Iran, of which Yima was God’s 
chosen overseer. 

Little did Yima know that there existed in 
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the state of Nature the Evil Spirit ( Angro MuQ- 
yus), to attempt to mar his handiwork by 
snow, frost, and deluge. 

[Evil Spirit] does cot thick, nor speak, 
nor act for the welfare of the oreatnree of Ahnia- 
Masda ; and hie business is unznercifulnsss and 
the destruction of this welfare, so that the oreatures 
which Ahuia-Mazda shall inorease he will destroy ; 
and his eyesight [evil eye] does not refrain 
doing the creatures harin.'’ 

Yima, by his piety and devotion to the Creator, 
had enlist^ the aervioes of the Good Spirit, 
and through him it was made manifest to 
him that on thia corporeal world snow, frost, 
and deluge would come. He was warned of 
this disaster in time, and ordered to prepare an 
enclosure large enough to hold cattle, beasts of 
burden, usef^ animals, men and women, of the 
largest, best, and most .beautiful kinds, together' 
wi^ birds, red burning fires, and seeds of all kinds 
of trees —“ all these in pairs **—without any 
blemish or tokens of the Evil Spirit (Angro 
Mainyus). 

Pious Yima, like Noah of old, benefited by this 
timely counsel, and ultimately eucoeed^ in 
saving the chosen creation, which formed hie 
ancient domain of Airyana-VadjA 

One cannot help noting in the Zoroaetrian 
Scriptures a certain similarity to the later-day 
history of Noah and bis ark. Spenta Hainyus 
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planted tke seed of a good fruit'bearing tree, 
nourished it with water of purity, oultirated it 
with honeet industry and djligenoe, watched its 
growth in divine oontemplation of its blossoming 
forth good thoi^te, good words, and good deede 
{humcUa, hukhia, and havanhia), when from the 
region of the North .. . forth rnahed Angro Uain- 
yos, the deadly, the Badva of the DaSvas,’’ and 
with one chill blast of enow and frost Falsehood ” 
and Wickedness/’ vide Aveeta) smote and 
retarded the rising sap of the growing tree. 
Thus, high from above, war was declared 
between Good and Evil, between the Pious and 
the Wicked, between Light and Darkness,-^ne 
preserving and the other amiting God’s glorided 
works. 

A good portion of the Zoroastrlan theology 
is directed towards protecting mankind in hu 
efforts to fight agdnat Angro Mainyus and hie 
wicked aooomplioes. 

“ That one wish which Ahura-Mazda. the Lord, 
contemplates, as regards men, is this, that * 7e 
shall folly nnderstand Me; for every one who 
folly understands Me, cornea after Me and strives 
for My aatiafaction.’ ” * 

Zoroaster, in order to stem the tide of deetroc* 
tion, went to the root of the evil and laid the 
foondation^tone of his great moral philosophy, 

* Uatn6g*l Ehlna. 
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by m ?V*"g certain ^ell-defined hygienic rulee 
and regulaticns to preeerre the paetpral com¬ 
munity from being totally destroyed by pesti¬ 
lence, which we know ae a Tialtation of God. In 
this brief sketch I shall enumerate a few of 
them for the appreciation and due consideration 
of my readers. 

Patrefaction or decomposition, occasioned by 
the dead bodies, from which thoosanda of un¬ 
told evils may arise, was the first subject dealt 
with in the sacred books of the Aveeta. It is 
written, that directly death occurs, the evil ele¬ 
ment of putrefaction, known in the Avesta 
language as '‘Drukha Na^us,” takes posseesioD 
of the dead body. In the figurative language of 
the period, “ Ifrukhs Na^us ” (putrefaction) is 
personified into a pemioious fly, full of filth and 
disease, and capable of i^reading great harm among 
the living creation. The duration of the period 
at which it takes possession of the dead body 
greatly depends on the nature and the cause of 
death. Modern medical science has nearly elnci- 
dated this mystery of cadaverous rigidity and the 
exact time of the pntrefaction of the body. Theee 
hare been graphically described in Fargard VIX. 
of the Vendidad. 

Careful insCroctions are given as to the part 
of the house, and the manner, in which the dead 
body should be kept, pending its ultimate dis¬ 
pose ; the place of Its final rest, where it may 
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dissolTd into its natural elemente; the Bubsequact 
purification of the place where the body may bare 
lain in the bouse; the people who carry the corpM; 
the clothes that may hare come in contact with 
it ; and the purification of the flowing water 
in which the corpae may hare been fo\^. 

“ Purity is the beat thing for men after birth,” 
says the Areata. Those who are deeitouB of 
further investigating the subject will be hand¬ 
somely repaid &eir trouble in peruaing Fargards 
V., VI., VII., Vin,, and IX. of the Veadidad, 
wherein they will find soientlflc msiructions as 
to the germ theory and the preservation of 
the public health. Though enunciated thousands 
of years ago, they are now carefully and minutely 
followed by western nations in the twentie^ 
century. 

Next in order comes the command to cultivate 
the soil, to produce com, prorender, and froit- 
beeiring trees, to irrigate dry land and drain the 
marshes, and to populate the whole with men, cattle, 
and useful beasts of b\irden. Zoroastrian philo¬ 
sophy shudders with horror at the contemplation 
of the motherly earth being defiled by the burial 
therein of dead bodies, and consequently means 
are devised of disposing of corpses on high moun¬ 
tain tops by birds of prey or by the process of 
nature. The modem Parsts, in accordance 
with the ancient regulations, have devised 
Towers of Silence. The Parsia of Bombay are 
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gratefnl fco tKeir azicient prophet, who taught 
then the great hygienic principle of sanitation. 
During recent years it has sared them, a handful 
as they are, from the bubonic plague. This 
great “ Drukhs Naf U4 ” oairiod away thon> 
sands of natives, honr by hour and day by day, 
and yet signally failed in bis wholesale attack on 
the Rarsis. The reason is obvious. The armour 
of health, forged by Zoroaster during hie pious 
contemplation of thirty years’ duration on the 
monnt “ Ushidaiena,” and so fittingly worn by the 
Paisis of the present day, is invulnerable to 
the attack of Angro Mainyua and such of his 
satellites as “ Drukhs Na 9 U 8 .” Strict ordinanoea 
are made for the care and welfare of women 
during certain periods, including those of gestation 
and child-birth, so that no injury may happen 
in the latter instance to the parent and the 
offspring and to those who have to assist at this 
great function of Nature. 

Besides these, there are numerous directions 
as to observing cleanliness in ordinary daily life, 
all tending to the care and purification of the 
body and prevention of infectious diseases by 
contact. 

“This is purity, 0 Zarathustra, the Maeda- 
yasnian law. 

He who keeps himself pure by good thoughts, 
words, and wotie, 
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“ Afl to thd right purity of one’s own body, ^at 
is the purification of every one in this corporeal 
world for his own state, 

“ When he keeps him^f pure by good thoughts, 
words, and woria.” • 

Having made men invulnerable to diseasee, 
Zoroaster proceeded to look after their morals. 
His moral philosophy deals with two attrihutee 
inherent in man—the Good Mind and the Evil 
Mind. These two are allegorically termed “Vo- 
humana ” (the Good Mind) and “ Akamana ” 
(the Evil Mind), 

Thoughts, words, and deeds are liable to the 
infiuenoe of either “Vohumana'’ (the Good 
Mind) or “ Akamana ” (the Evil Mind). Zoroaster 
has summed up the whole of bis moral philo* 
sopby in three expreasive words—" Humata ” 
(good thoughts), "Hukhta*' (good words), and 
"HvaTshta” (good deeds). The way to heaven 
ie laid through these three mystic avenues, and 
the seeker of them is borne through with the self' 
oonsoiousuess of having spent bis allotted span 
of life to the nee and iur^ieranoe of God’s good 
creation, and to His eternal glory. 

“Turn yourself, not away from tluee beet things 
—Good Thought, Good Word, and Good Deed.” 

By “ Good Thoughts,” a Zoroastrian is able to 
concentrate his mind in divine contemplation of 

* FMgwd X of ta« Veadidad. 
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the Creator, and live in peace, unity, and harmony 
with his fellow-brethren. For the love of his fellow- 
men, be is enjoined to protect them in danger; 
to help them in need and want; to lEiise their 
tmderetanding in education; to enable them to 
enter into hdy bonds of matrimony; and to the 
beat of his resources to enhance the prosperity 
and welfare of the community of his brotborbood 
in particular, and of all mankind in general. 

By “ Good Words,” he is enjoined not to break 
his contract with others, to o^erve honesty and 
integrity in all commercial traDsactioiiB, faith¬ 
fully to pay back ai^ borrowed money at the risk 
of being called a thief, to prevent hurting the 
feelings of others, to engender feelings of love 
and charity in the Maadayaaniau fraternity. 

By “ Good Deeds,” he is directed to relieve the 
poor, deserving and undeserving, to irrigate 
and onltivate the soil, to provide food and fresh 
water in places where needed, to encourage 
matrimony, and to devote the surplus of ^s 
wealth in charity to the well-being and prosperity 
of his co-religionists and others. 

The Parsie of India are too well known for 
their disinterested charities amongst the people 
of all denominations to need any eulogistic 
remarks from me. It is a matter of great pride 
to me, as a Parsi, and a snbject of deep thank¬ 
fulness to God, as one of His beings, that in this 
matter my co-religionists in the East have truly 
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and faithfully, and with the utmost toleranco, dis¬ 
tributed their wealth in wise and useful obarltiee, 
to lessen the sorrows and untold miseries, and 
brighten the homes of our lees fortunate brethren. 

praise the well-thought sentiment, the 
well-spoken speeoh, the well-performed action. 

I praise the good Mazdayasnian law, the 
free from doubt, removing strife.” * 

One oan picture to himself the properly or¬ 
dained household of a Zoroastrlan, who has 
carefully imbibed the abstract prineiplee of 
“ Hnmata,” “Hukhta,” and “Evsrehta” and 
pnt them to practical purposes In an ordinary 
workaday life. 

lidarnagd is particularly recommended as a 
great factor towards leading a religious and 
virtuous life, in addition to Uie social comforts 
of physical, mental, and moral recreations. The 
household of a man of well-regi^ted mind is his 
peaceful domain, wherein he Is the lord with 
his worthy consort, both entwined together and 
actuated by that raligioue aihnity which the 
Zoroastrian religion, by wise and philosophical 
precepts, never fails to ixduse. As the land 
Improves by fertilisation, so should mankind 
by union, says the Zoroastrian philosophy. One 
of the five things most pleasing to God, mentioned 
in Fargard III, of the Vendidsd, is that a holy 
* TscBs xrr. 
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man should build himsalf a babitatioDf provide 
bimself witb a wife, ohjldren, fire, and a herd of 
cattle. The husband is required to obey the lairs 
of health and be braye, to protect and preserve 
his family from any outside Tiolenoe, to be in- 
duatrious, to provi^ them with neoessaries of 
life, to be tolerant, truthful, and chaste, and to 
complete the domestic happiness of his family 
oiiole. 

Chastity and implicit obedience from a wife to 
her husband are considered to be the greatest 
virtues in a woman, the breach whereof will be 
punished as a sin. 

In every way, the wife is equal to her husband 
in social status, enjoying perfect liberty of 
action. These wise domestic regulations are so 
faithfully followed by the modem Parsie that 
misbehayiour or misconduct of a woman is alto* 
gather conspicuous by its absence. Divorce for 
misconduct is almost an unknown thing, and the 
writer cannot but congratulate his community 
on the fact of total absence of women of loose 
morals. 

It is one of the ordinances of the faith that a 
father must look after the spiritual and temporal 
education of his children, and bring them up 
well fortified physically and morally to fight the 
battle of life with perseverance, diligence, honesty, 
and integrity, tins enhancing the reputation 
of bis family and the honour of his community. 
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'*May dMirable obedience come hither, 
for joy to the men and women of 2&rathuetr&.” * 

Toleraoce is another great feature of the 
Farsi faith. Though tau^t to rereie his own 
religion and deaplae and destroy idols and imagee, 
he is also impressed with the Idea of observing 
great tolerance and discretion in passing judg> 
meet on the religious belief of others, Zw^ter 
himself set the example of this excellent precept, 
whilst praising the sovU (“Pravaahi^’). 

“ The Fravaebis of the pure men in all regions 
praise we.” f 

It is evident that he prayed for all wise and 
holy men and women who believed in God. That 
the same spirit exists to the present day, is proved 
by the munificent gifts of the Forsie for charitable 
purposes to people, irrespective of creed or 
caste, having for theii sole object the relief of 
mankind. 

Strict as the law of chastity is, a great spirit 
of tolerance is shown in the Avesta writing in 
reference to an unmarried woman, who happens 
to fall a victim to the chame an InsitUous 
man. True, it is a punishable sin, yet the 
Almighty, in His mercy, has taken due no^ce ci 
such a n^ortune happening in a household. 

In the poetic language of the Avesta, it is laid 
down that a virgin, who whilst under the pro¬ 
tection of her parents, either betrothed or not 

• Yu/oA LIU. t 9*»r*»Td<a.Ta«ht 
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betrothed. Is in a way to become a mother, should 
not for the Teiy shame of the act attempt to 
destroy herself. She must not add to the sin 
already committed, a further and more heinous 
orime of self-deatruction. Further, she is forbidden, 
under the penalty of a grave sin, from seeking to 
destroy the fruit of her body, either with the 
assistance of her partner in the guUt or that of 
her parents in order to hide her shame from the 
world. She must not seek, at the instigation 
of her betrayer from the path of ohastity, 
the assistance of ** an old woman’' versed in 
herbology. The putative father must protect 
the unfortunate partner of bis guilt and the 
child. 

Here is a tragic drama of the twentieth century, 
so often enac^ in our criminal courts, written 
and oommeoted upon by Zoroaster in his gospel, 
in the primitive pastoral age, at the beginning 
of the history of the world. What thoughts, 
what deep moral philosophy, what super¬ 
human knowledge, must have been invoked 
by the great Iranian sage to soften the hard¬ 
ships of life, by introducing a ray of heavenly 
mercy, of which Tom Hood sang centuries 
after ; 


" Talcs her up Uaderly 
Lift her with care; 
Faahioa'd so elenderlf, 
Tansg and so fair. 
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Touch her cot scorefoUj; 

Think of her nourafuUy, 

OeQtly ftod homuJf; 

KOT OP THE OP HBE— 

All thet remains of her 
New is pure womanly." 

The whole oreatiofi U placed under the guardian^ 
ship of God ae the head, and eix Ameehaapends 
(ai^ang^). Ameahaependa are myatioal guar> 
diac spirita» who work night and day incessantly 
for the welfare and proteotlon of the creation 
committed to their oharge by the Ahnighty. 

God is the protector of man. 

(1) Bahman is given the custody of all useful 
domestic animals and birds. 

(2) Ardibihist has the control of fire and life- 
giving heat. 

(3) Shahrevar is the president of all kinds of 
metals and minerals. 

(4) Aspandarmat is the oustodian of the earth, 
with injunotions to keep it fruitful, clean, and 
cultivated, 

(5) Ehordat has to see to the purity of water 
and water-courses. 

(6) Amerdad tends to trees and vegetation. 

With the assistance of Yazats (angels) night 

and day they police this earth and guard that 
respective charges against the enoroachmeDt of 
the Evil Spirit (Angro Mainyus). 

Zoroaster, having dealt with the welfare of 
mankind, has not forgotten lower animals in his 
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moral philosophy. Special regulations are laid 
down for their kind and conaiderate traatmant. 
He hae recognized the neceaaity of slaughtering 
flnimAla for h uman food, prescribed which kinds 
of animals and birds are fit for that purpose, and 
shown the most humane and expeditious methods 
of killing them — methods which, curiously 
enough, are now reoommended and adopted in 
this country by public authorities. Unnecessary 
slaughter is forbidden, and shooting for mere 
pleasure is absolutely discountenanced. 

One instance, woyen in traditional Oriental 
imagery, will suffice to conrey the sentiments of 
the Parsis on this subject. The Over-Lord of the 
herd of the domestic cattle (Geush-Urvan) raises 
his plaintive call of heart-rending pathos to the 
Almighty Creator, and humbly beeches His 
interoessioo to alleviate the pain and sufferings 
his fellow-kind have to undergo at the hand of 
men. The poor petitioner becomes aware of the 
fact, that in accordance with the pre-arranged 
plan, his herd was created lor the support and 
advancement of the corporeal world; that it is 
expected of them to fumish ffeeh food and milk, 
and to be useful to the cultivator of the soiL In 
return men are enjoined, under penalty of severe 
punishment, to be kind and attentive to their 
many wants, and merciful in their neceesary 
slaughter. The bovine leader is further informed 
that Zoroaster, by sweetness of speech, will 
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assuage their so^ericgs and engender a benevolent 
spirit of liumamt 7 amongst cruel tormentors. 
Tbe domb petitioner, whose vision of protection 
being limits to the sole aspiration of obtaining 
the snpport of a powerfully armed warrior, is not 
able to understand that In many instanoee per* 
suasive and convincing words are far more potent 
than a shaip-edged sword of the beet tempered 
steel and more elective in their purpose than the 
brute foroe of a salient blow. 

As to kindness to dumb animale> the foUowing 
passage from Patet Erani * (Khoidah^Aveeta) 
will show what the Zoroastrians think : 

Of all kinds of sins which I have committed 
with reference to Heaven against the Ameahas- 
pend Bahman [the protector of cattle] with le* 
ferenoe to the world against the cattle and the 
various kinds of cattle, if 1 have beaten it, 
tortured it, slain it wrongfully, if I have not 
given it fodder and water at the right time, if 
I have castrated it, not protected it from the 
robber, the wolf, and the waylayer, if 1 have not 
protected it from extreme heat and cold, if I have 
killed cattle of useful strength, working cattle, 
wax-horsea, rams, goats, cocks, and hens, so that 
alike these good things and their protector 
Bahman have been injured by me and not 
contented vith me, I repent.’’ 

* a pte;«r ot np«aUac« for sio. 
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This merciful and ancient teaching dose 
not call for the intervention of any public 
society to prevent cruelty to animals, so far as 
the Farsis are eonoemed. 1 humbly venture to 
euggeet, that it is not the imposition of dne 
or imprisonment by the Civil Law of the country 
that deters the evtl*doer. TVhat is wanted, is a 
sonnd doctrine of moral philosophy, as esq^ounded 
hy Zoroaster, preached and brought home to 
these people by a carefully organised system. 
Man has conscience and a soul to be saved ; and, 
however hardened his nature may have become, 
it is within the bounds of possibility to awaken 
him to his wickedness and cowardice to dumb 
animals, who patiently and courageously work 
for him, and are the moans of procuring him ease 
and oorcdort in his worldly existence. 

Unlike other religions, it condemns fasting or 
total abstaining from food as' a wicked and a 
foolish act, which injuree and enervates the body. 

No one who does not eat, has strength to do 
works of holiness, strength to do worlm of hus* 
bandry. By eating, every material creature live#; 
by not eating, it dies away.” “ 

** With us the keeping of fast is this, that we 
keep fast from committii^ sm with our eyes, and 
tongue, and ears, and hands, and feet. . . . 

Since I have spoken in this manner, and have 

* fpirgftrd m. of fih» T«cid!d»d (DvnHWUr). 
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brought forward the fasting; of tbo members 
of tile bodf, that whioh, in other religions, is 
fasting owing to not eating, is, in onr religion, 
fasting owing to not committing sin [szcese]/’ * 

Readers, such are a few salient principles of 
the Zoroastrian theology of the Life on the Earth, 
which 1 now close by quoting from the Vendidad : 

**Ii!fonBaSS, uv:b thb 'w:boi.g Tthx o; tsy Lzts, 

AS LOSS AS THOT7 WEtT LTrs/' f 

“0? TEE Las Eerbattbr 

"Yet IcQow, vain seepticeJ know, th’ Ahni^^ Miod, 
who breathed on man a portioa of Hu nre. 

Bade hie free eo^ bf eartn nor time confine^ 

To heaTeo, to immortality aspire'' 

Slowly and solemnly, now I approach this 
subject oi great theological mystery, of the 
migration from the known to the unknown 
universe. 

. The worldly existence is, in the end. 
death, and disappearance, and of the apiiitu^ 
existence, in the end, that of a soul of the righteous 
is undecaying, immortal, and undisturbed, full of 
glory and full of enjoyment, for ever and ever* 
lasting, with the angels and archangels and the 
guardian spirits of the righteous.” 

■ 64d D&r LZXZm. 

t F&rg&rd ZTni, (Bleeok'v teoiliiUoa). 
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The hour of departure riugs out in solemn 
silence* vhen the seTeiance of terrestrial friend* 
ship and unity which existed in him as a naan 
must take pUoe-^ue to ascend, and the rem¬ 
nant to dissolve into its elements. The soriptuiea 
of Zoroaster moat vividly describe this solemn 
event, and give evidence right throu^ of the 
great belief in immortality of the soin and the 
reeurreotion of the body. 

At the glorious sunset of the pious life, the soul 
remaizu uree days near his lifelong friend the 
body, and perceives and " sees as much joyfulness 
as the whde living world possesses.** For him, 
the fourth day dawns in glwia m swsfm. From 
the midst of hie worldlv nearest and dearHt rela¬ 
tives, friends, and nsighl>ours, the soul, having been 
bidden pious adieuz in holy blessings, ucends 
in the oompany of hia guardian angel, Shros, to 
render his account at the gate of Chinvat 
Bridge. ’ ’ In his upward ether^ journey, floating 
in the region of the sweet-scent^ bahn of the 
south soft wind, he meets his own astral self, 
transformed into a handsome figure of graceful¬ 
ness and seraphic beauty. This figure reveals 
itself to him ss his dood Thoughts, Good 
Words, and Good Deeds. Pleased with his 
welcome, and having rendered his aoconnt to 
MstfB Dava 3, the recorder at the gate of Heaven, 
he passes the barrier to eternal bliss and happi¬ 
ness, and awaits his body on the great day 
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of Reoifootioo. Oa tlie contrary; tUere ie a 
drastic picture draws of the eonl of a wioked 
mas. it must saffer till the last day of 
the Great Gathering, when everybody will be 
judged, the battle will end, the Evil Spirit will 
no more have power to play man as a paws, 
and there will be everlasting peaoe^peaoe and 
happiness. The subject is a vast one, and the 
space limited for this purpose does not permit 
me, as Z should like, to deal with it in extenso. 
1 hope the eitraots given on this subject will 
interest the readers. 

A sinful soul need never deepair of mercy and 
forgiveness of Ood. Wicked as he may have 
been, a due notice of any good deed done by him 
will be taken into oonsi&ration by the Great 
Merciful. One of the numerous questions asked 
by Zoroaster of Ahoia^Mazda, was in reference 
to a man whose body was feeling the torments of 
hell, with the esoeptlon of his right foot. It waa 
participating in the heavenly bUss and comfort. 
The m n n was a wicked king in the world below, 
who mled his country with oppreeaion, Uwlsea* 
nees, and violence. He was incapable of practis¬ 
ing any known virtue. One day, when he was 
out hunting for his pleasure, he saw a goat, 
tethered to a stake, vainly trying to reach a 
morsel of hay. The ai^ht of a poor hungry beast 
straining at the rope kindled a spark of mercy in 
his otherwise obdurate heart. Thus moved by a 


48 THE TEACHINGS OF ZOROASTER 


audden impvUsa; he> with his right foot, kloked the 
monal of hay wlthis reach of the famished beast. 
The incident was duly recorded in the Book of 
Fate, and the foot received ite reward. This legend, 
•sTouiing of antiquity, and backed up by ancient 
authorities, reveale to a Zocoaatrian the sublime 
doctrine of reward and punishment. 

Aiter a youth has attained the age of ^l«en 
and sought the Zoroastrian Law, he is enjoined 
to be liberal in tbo^hts and deeds, pious, and 
religious in ceremonial rites, just and wise as a 
ruler, truthful and honest in his dealings, careful 
in keeping the elemente pure and undemed, active 
in destroying evil, attentive to the oare and want 
of the domestic animals, industrious in cultivating 
and irrigating land, persevering in education of 
himself and others, temperate m all desires, and 
useful to mankind in promoting harmony, conoord. 
and unity amongst his kinsfolk, friends, and others. 
He must carefully weigh the merits and demerits 
of every step he has to take on the path of life. 
If want of knowledge or ignorance, he doea 
anything which turns out to be a sinful act. be 
must, at the earliest possible opportunity, rectify 
and remedy the same. From nis earlv youth he 
is taught the belief that all his good and evil deeds 
will be duly recorded ; that with the flight of time 
they will grow, multiply, and accumulate. On 
the day of the osoension of his soul, the recording 
angel Mehr Davar will ask him to render an 
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aooount of his short span of corporeal life, befora 
Ijidding him enter that place of supreme bliss, 
hnown to the modem Paieis as “ Garothraan 
Behest.” 

Keadere of this brief sketch might say that this 
ia a philosophy couieur <U rose. Nay, ask yoor- 
selwe the question, What has been achieved by 
the teachings of Zoroaster 1 You will that 
they hare brought peace and happinesa to 
Parsi households; they hare made ^em loyal 
and peaoe-abiding aubjeots of the British Crown, 
and a benevolent community to the people of the 
world; they hare lessened pauperism, crime, 
infamy, and immorality ; they hare made them 
a race worthy of its proud traditions, which 
oommand the respect, confidence, and admiraticm 
of those with whom they come in contact. It is 
very rare to find a Parsi of a criminal instinct. 
Crime mania, if it can be designated as such, hw 
no suitable soil prepared for it to Bourish in, in 
a Parsi community. It must wither in its very 
inception, for the antidote prepared by Zoroaster, 
and faithfully handed down from generation to 
generation to his disciples and followers, has 
raised an effective rampart against the approach 
of this foul and degrading ins^not. 

At the moment of writing this, a subject of 
vast importance to my fellow-creatures in this 
country passes in review before me. In the course 
of my professional duties I hare been, on numerous 
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occaeioDs, an izawilliog spectator of aiacy tragic 
dramas wliioh are daily enacted in our criminal 
Courts. Within a few yards of gaiety and pleasure, 
prosperity and brilliancy, one can easily step Into 
a YOiitable slum life of this great metropolis. 
A poor, half-etareed, pale, and delicate-lo^cg 
waif, bootless and hatlees, with scarcely a 
semblance of garments, spies your intrusion into 
bis dotaain. It ia sad to contemplate his fate, hie 
end, and his ultimate destination. This fruit, 
of ill-couditioned parents, grows np to look upon 
society as his natniai foes to be preyed upon. 
Hardened and rendered callous by the rigour of 
the criminal law, the nation has in him an utterly 
worthless and a dangerons man. One asks, Has he 
heard a word of moral truth! Has be been taught 
the moral philosophy ? Has he acquired the con¬ 
ception of God and Nature ? Thoughtless, friend- 
less, homeless, and Godless, he roams, a prey 
to the Evil Mind (Akamana). In the next scene 
of life wo find him the willing slaTe of the devil 
(Angro Mainyus). One step further and a 
sentence from the black-capped judge, is his 
reward; a short delay, and ^en comes the end. 
Who can tell the terrible angaish, the torturing 
thoughts, and the painful agonies of unrestrained 
remorse of this wretched being, who is awakened 
and enlightened at the eleventh hour by the 
ministration of some holy man of God ! Sad to 
say, it is too late for this eaitL Standing on 
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the tbreehdid of etonuty for one brief moment, 
lidtening to the sootbii^ words of hie own burial 
service, he mutely prays—what 1 For God’s 
forgiveneas for those who oould have done 
better for him and his wretched hind. Let 
me ring down the curtain in meroy to one more 
miserable soul that has gone aloft to render his 
account. 

It is not the fault of one class of men or the 
other; it is not the fault of the cle^ that God’s 
superior and gifted animal has been allowed to 
become a prey of the Evil Spirit and then hounded 
out of existence by our law: it is the fault of 
our system, want of unity, of proper charitable 
organisation, of discriminate support by the 
w^-to-do and prosperous class. Were Zoroaster 
to visit this country, 1 venture to say, that his first 
step in practical moral philosophy wonid bo to 
organize a national institution, where these poor 
waifs and strays could be bent from their infancy 
to the righteous path of Goon Teouohts, Good 
W oBDS, and Goon Didbi>s. 

Then the nation will be rewarded by the sight 
of the sons of the soil, marching in distant climes 
for the glory and honour of the British fiag, as 
s<ddjerB of Qod and the King, and pioneers of the 
ever-extending British Empire, as did their heroic 
brethren in Persia of old under the viotorious 
dag of illuetnoiu Q&o.* 

• Bee ffeUi. 
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Rssctftazcnot? 

I cannot do hotter than refer to the following 
p&Bsage in “Bundahie/^ on this subject. 

Zaiathuatra aaked Ahuia*Mazdaf "Whence does 
a bodj form agab which the wind has carried 
and ^ water conveyed; and how does the 
reennectiozi occur ? 

Ahura-Maada answered thus : " When through 
Me the sky arose from the eul»tance of the 
ruby, without columns, on the spiritual support 
of faxHsompassed light; when through Me the 
earth arose, which bore the material life, and 
there is no maintainer of the worldly creation 
but it; when by Me the sun and moon and 
stars are conducted in the firmament of luminous 
bodies; when by Me corn was created so 
that, scattered about in the earth, it grew 
again and returned with increase; when by 
Me colour of various kinds wae created in 
plants; when by Me fire * was created in plants 
and other things without combustion ; when by 
Me a son was created and fashioned in the womb 
of a mother, and the struoture severally of the 
skin, nails, blood, feet, eyes, ears, and other 
things was produced; when hy Me legs f were 
created for the water, so that it fiows away, aud 
the cloud wae created which carries the water 
of the world and rains there where it has a 

* U«siis Ufe or vitality. f Conduit, caul or wator waja, 
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purpose ; wlien Me the ^ was created wbieb 
conveys in one’s eyewglit, through the strenph 
of the wmd> the lowermost up^rda, aooordjng 
to its will, end one is not able to grasp it with 
the hand outetfetohed; each one of them, when 
oreatod by Me, was herein more dificult than 
causing the resurrection, for it is an aseistance 
to Me in the reenrrection that they exist, but 
when they were fonned it was not forming the 
future out of the past.” 

According to ^e ancient “Bundahjs,”* at 
the time of the reeurrection, the soul 'cnU demand 
its original body out of the custody of the three 
known elements—the Earth, the Water, and the 
Fire. All the dead will rise with oonBoiouencea 
of their good and evil deeds. At the Oreat 
Assembly, in the presence of the righteous, they 
will penitently deplore their misdeeds. Then 
will there be the separation of the righteous from 
the wicked for three nights and days—the 
wicked, 

Full in tbs sight: of Fsredise^ 

BsheWog Heaven and feeling H«11.”t 

The reign of terror, at the end of the stipnlatsd 
time, vanishes into oblivion, and ite chief laotor 
Ahriman goes to meet his doom of total estino** 

♦ *' OriglDal Creation ” (a boob). 

^ <• Lails BoOkh “.CThocaM Uoors), 
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tion, whilst Ahura-Mazda the Omnipotetit Victor 
lemams the Great At.t. zk All. 

After this great penance, God in His coeroy 
prepares a bath of purification, throu^ which 
slU pass, and arise in sanctified purity. Hallowed 
and conscious of all ties of relationship and 
friendship which existed in their terrestrial life, 
they glide, in company with the hierarchy of 
HeaTen, into the domain of Immortality for ever 
and everlasting. 

The memory of the dead is handed down, from 
generation to generation, in religious ceremonies, 
which axe periodically performed by the prieete. 
One Incident 1 must mention before closing this 
sublime theme. On an occasion somewhat similar 
to the Christian “All Souls’” Day, the souls of 
the ZoroastfiauB visit this sublunary earth once 
a year. Those, who have participated in the 
ceremonies on these occasions, can but feel 
that heavenly inspiration which becomes one’s 
nature hy fai& and strict pious devotion. During 
the peri^ of this pious visit, every Farsi household 
is thoroi^hly cleansed of the minutest impiuity. 
In the beet room of the house, a place is set 
apart, full of choice sweet-scented and fragrant 
dowers, and fruits—a perfect picture of peaceful 
bliss—with fixe oi saudal-wood burning, and the 
prieete and members oi the househoid, in the 
midst of a glorious illumination, chanting hymns 
of glory to God and His creation. Ijet there be 
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no dissent from a picture so nobly grand and 
a cereniony so eubliine» as it 10 but an innooent 
homage to God's infinite blessings, and to os a 
Bonice of comfort to hold oommvuiion ^th and 
feel in epirit the presence of those whom we have 
loved, respected, and adored—fathers and mothers, 
snvos, brothers andsistera, relations and friends— 
who have done th^ duty and have gone before 
us, in accordance with the law, and with whom 
we hope to mingle—the hody, dust to dust, the 
soul, in eternal bliss of Garodemana.” * 

S. A. KAPABIA. 


Inm Ts»£a' LoKOOK, 


* ‘‘EOTlM of Viy inoa "—higltwt EoeTU. 



BXTBACTS 


PURITY* 

Porit^ is for man, next to life, the gisateet 
good—that parity is procured by the Uw of 
Mazda to him Tf'ho cleanses his own s^f with 
Good Teotohts, Words, and Deeds. 

" Make thyself pure, 0 righteous man ! Any 
one in the world We below can win purity for 
himself, namely, when he oleanses himself with 
Good TaoDosts, Good Wobm, aan Good 
Deeds/’ 


PRAYER OF ASHEM-VOHUt 
FEOU SaOEDaH-AVESTa 

1. "Purity is the best good. 

2. " Happiness, happiness Is to him : 

3. " Namely, to the most pure in purity.” 

* 84cnd Booi> of tb« Saat 
t Bpleg»I ud Dleeolc'e treuUUoa. 
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THE LAW OF AHUBA-HAZDA * 

“ . . . The lav of Maada cleaikses the faithful 
from oTeiy eril thought, word, and deed, as a 
svift-rushing, mighty wind oleanses the plain. 

‘'So let all deeds thou doeet be henceforth 
good. ... A full atcsement for thy sin is effected 
by means of the law of Matda.’* 


COMMANDMENTS FOB THE BODY AND 
THE SOULt 

The sage asked the Spirit of Wisdom thus: 

Hov is it possible to seek mainteoance and 
prosperity of the body without injury of the soul, 
and the preeerration of the soul without Injury 
of the body ? ” 

The Spirit of Wisdom anavered thus: “ Him 
who is tees than thee consider as an equal, and an 
equal as a superior, and a greater than him as 
a chieftain, and a ohieftain as a ruler. And 
among rulers one is to be acquiesoent, obedient, 
and true-speaking ; and among accusers be sub- 
missiTe, mild, and kindly regardful. 

" CoMUiT KO slajjdbb; so that infamy and 

* dmoni Book* of the Ewt, TrMulation br J. Dumeftetor. 

t Dtai'i UmSote*! EhinA Seored Boi^ of the Sut 
TnoflltUd hj Pr. WesC. 


COMMANDMENTS 


i^iokedsees may not happen unto thee. For it ia 
aaid that aland^ ia more gnevoua than ivitchcraft. 

“Fork no cotbtous ussjss, so that the 
demon of greediness may not deceiTe thee, and 
the treasure of the world may not he taaUleee 
to thee. 

“ iHDtrLOB TS VO wtUTaffULRESs, foT a man 
when he indulges In wrath becomes then forgetful 
of his dcty and good worhs . . . and sin and 
orime of every kind ooour nnto his mind, and until 
the subsiding of the wrath be Is said to be just like 
Ahareman.* 

“ Stjwkb no anxlpit, for he who is a sufferer 
of anxiety becomes regardless of enjoyment of 
the world and the spirit, and contraction happens 
to his body and soul. 

OouMTT NO LirsTroi.NBS8, SO that barm and 
rsgret may not reach thee from thine own actions. 

“ Bean ho tMFBO?Eft envy, so that thy life 
may not become tasteless. 


"P&aoyiob no sloth, so that the duty and 
good work, whioh it is neceesEiry for thee to do, 
may not remain nndone. 

“ Choose a wjsk who is o? ohahaoteb, be* 


• lTl*de»a 
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oause that one is good who in the end Is more i 

respected. 

Thoo fihouldst be BiLiaaNT and uons&aTS, 
and lAT or ovtk rboitlab monsTBz, and 
ptoTide the share of the sacred hMQgs and the 
good; and thus the practice of ux thy ! 

ooonpation is the greateat good work. 

..... 1 

"With enemies fight with equity. With a 
friend proceed with the approval of friends. With 
a malicious man carry on no conflict, and do not 
molest him in any way whatever. With a greedy 
man thou should^ not be a partner, and do not 
trust him with the leadership. With an ill-famed 
man form no connection. With an ignorant man I 

thou sbonldst not become a confederate and 
associate. With a foolish man make no dispute. 

With a drunken man do not walk on the road. 

From an ill-natured man take no loan. | 

“ In forming a store of good works thou sbouldst 
be diligent, so that It may oome to thy assistance 
among the spirits. j 

" Thou shouldst not become presixmptuous I 

throi^h any happiness of the world; for the ^ 

happiness ot the world is such-like as a cloud 
that comee on a rainy day, which one does not | 

ward off by any hill, | 
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“ Thou sboxUdsi not become preetimptaous 
through much treasure &nd wealth; for in the 
end it is necessary for thee to leave all. 

Thou shouldst not become pres 1 uaptuo^ls 
throngh great connections and race; for in the 
end thy trust is on thine own deeds. 

“ Thou shouldst not become preeumptnous 
through life ; for death comes upon thee at last^ 
and perishable part fails to the ground.*’ 


THE SOUL’S DESTINATION* 

1. Zarathuatra asked Ahnra-Mazda: ‘^Ahnia* 
Mas da, Heavenly, Holiest, Creator of the corporeal 
world. Pure ! when a pure man dies, where does 
hie soul dwell during this night 1 ” 

2. Then answered Ahora^Haeda: “ Near hie head 
it sits itaeli down, reciting the Githa Ustavaiti, 
praying happiness for itself: * Happineae he to 
the man who conduces to the happiness of eaoh. 
Hay Ahura-Hazda create, ruling after His wish.’ 
On this ni^t the soul sees as much joyfulneas as 
the whole living world posaeasee.” 

$. Where does the soul dwell throughout the 
aeoond night ? ” 

* and BleeoVa WaulaUoa. 
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4. Then answered Ahura-Mazda: ‘‘Near his 
head it eiU itaif,” etc. (a« in verse 8). 

6. Where does his sonl stay thzoughont the 
third night ? ” 

6. Then answered Ahura-Masda: '‘Near his 
head it site itself,” etc. {as in verse 8). 

7. “Whenthelapeeof the third night turns itself 
to light, then the soul of the pnie man goee for¬ 
ward, reeolleoticg itself at the perfume erf plants. 
A wind blows to meet it from the mid-day region, 
a sweet-acented one, more sweet'Seented than Gie 
other winds. 


2. “ In that wind there comee to meet him hie 
own law in the lignre of a maiden, one beautiful, 
shining, with shining arms; one powerful, well- 
grown, slender, with large breasts, praiseworthy 
body ; one noble, with brilliant face, one of £iteeu 
years, as fair in her growth as the falreet creatures. 

10. “ Then to her (the maiden) speaks the eoul 
of the pure man, asking: ' What maiden art thoa 
whom 1 have seen here as the fairest of maidens 
in body 1 ’ 

11. Then replica to him his own law : ‘ I am, 0 
youth, thy good thoughts, words, and works, thy 
good law, thine own law of thine own body—which 
wonid be in reference to thee like in greatueas, 
goodness, and beauty, sweet-amelling, victorious, 
harmless, os tbou appearest to me. 
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12. Thou art like me, 0 well-speakb^, well- 
thiokiug, wdl-acrting ^outh, devoted to good 
lav, so IQ greatness, goodness, and beauty as 1 
appear to thee. 

14. '' 'Thou hast made the pleasant yet more 
pleasant to me, the fair yet fairer, the desirable 
yet more desirable, that sitting in a high place, 
sitting in a yet higher place, in these Paradises 
Humata, Hdkhta, Hrarata (Faradisee). , . , 

15. The soul of the pure man goes the first 
step and arrives m (the Paradise) Humata; the 
BoiU of the pure man takes the second step and 
arrives at (the Paradiael Hhkhta ; it goes the 
third step uid anivea at (the Paradise) Hvarsta ; 
the soul of the pure man takee the fourth step 
and arrives at the Eternal Lights,’ ” 

Id. Zaiathustra asked Ahura-Mazda: '‘Ahura- 
Mazda, Heavenly, Holiest, Creator of the corporeal 
world, Pure ! when a wicked one dies, where does 
the soul dw^ throughout this eight 1 

20. Then answered Ahuxa>M^a, ** There, O 
pure Zarathustra, near the head it runs about 
whilst it utters the prayer £6 minin, etc., ‘Which 
land shall X praise, wluther shall I go praying, O 
Ahtzra>Mazda ? * In this night the soul sees as 
much displeasing as the wh^e living world. 
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26. " WheD the lapse A the third night ap- 
proaohes towards light, C inre Zarathustra, then 
goes the soul of the wicked mas) to the impure 
place, reooUeoting itself continually by the stench. 
To it oomee a wind blowing from the North 
Region, an evil-smelling one, more evil-smelling 
than other winds. 

26- “ When the soul of the wicked man receivee 
this wind into the nose, it goes (saying), ‘ Whence 
comes this wind 1 smell with the nose as 
the most evil-smelling wind 1 ’ 

83. ’* The fourth step takes the soul of the 
wicked man and it anives at the darkneesee 
without beginning." 


THE SOUL’S RENDERING OF ACCOUNT * 

“ The thirteenth question is that which yoo ask 
thus : Who should prepare the account of the 
soul SB to sin and go^ works, and in what place 
should they make it up I And when punish¬ 
ment is in&cted by them, where is their place 
then t 

“ The reply is this, that the account about the 
doers of actions, as to good works and sin, three 
times every day whilst the doer of the actions ia 

• Cfiast&D-t-Dlolk. SMKd dooki ot th« But. Truwleted 
br "Dr. W«ac. 
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liviog, Vohdm&no tke aioh&ngel should prepare; 
because takir^ account of the thoughts, ^orda, 
fnrf deeds of all material exiatenoee is among his 
duties. 

And about the sin which affects accusers, 
which is committed by breakers of promises, even 
in the world Mitr6 is said to be over the bodies, 
words, and fortunes of the promise-breakers; 
and as to the amount, and also as to being more 
than the stipulation when there is a period of 
time, Mitrd is the account-keeper. In the three 
nights’ account Grdsh the righteous and Rashnt 
the just are over the eetimate of the limits of the 
good works and ain of righteousness and wicked¬ 
ness. In the future existence, on the completion 
of every account, the Creator Ahharmazd Himself 
takes account, by whom both the former account 
of the three nights and ail the thoughts, words, 
emd deeds of the creatures are known through 
His omniscient wisdom, 

'' The punishment for a soul of the sinners comes 
from that spirit with whom the sin, which was 
committed by it, is connected; fostered by the 
ini^inity practised, that punishment coses upon 
the souls of the sinful and wioked, hrst on earth, 
afterwards in hell, and lastly at the organisation 
of the futnie existence. When the punishment 
of the three nights is undergone the soul of the 
righteous attains to Heaven and the best ezis- 
tencd, and the soul of the wioked to hell and the 

B 
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worst existence. WTjen they hare undergone 
their punishment at the renoTation of the 
oniTeTse they attain* by complete purification 
from erery ein, onto the everiaating progress, 
happy progress, and perfect progress of the best 
and undisturbed existence.’* 


OATHA HYMN • 

'' This 1 ask Thee, 0 Ahura I tell me aright: 
when praise is to be offered, how shall 1 complete 
the praise of the One like You, 0 Maxda ? Let 
the One like Thee declare it earnestly to the 
friend who is sneh as 1, thus through Thy Right- 
eousness within us to offer friendly help to us, 
so that the One like Thee may draw near us 
through Thy Good Mind within the soul. 

"This I ask Thee. 0 Ahura I tell me aright: 
how, in pleasing Him, may we serve the Supreme 
One of the better world ? 

"This I ask Thee, 0 Ahura I tell me aright: 
who by generation was the first father of the 
Righteous Order ? Who gave the recurring sun 
and stars their undeviating way ? Who estab¬ 
lished that whereby the moon waxee, and whereby 

* Sficied Boob of tbo SaA. Tftfzu ZLIV. Dr. L. B. Bills' 
tTUBbtion. 
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ehe waode, B&ve Thee ? These thioga, 0 Great 
Creator ! would I know, and others likewise still. 

This I aak Thee, 0 Ahura ( tell me aright: 
who from beneath bath sustained the earth and 
the clouds above that they do not fall ? Who 
made the waters and the plants ? Who to the 
wind has yoked on the atorm*clouds, the swift 
and fleetest too ? Who, 0 Great C^ator! fe 
the inspirer of the good thoughts within our 
souls ? 

'‘This 1 ask Thee, 0 Ahura ! tell me aright; 
who, as a skilful artisan, hath made the lights 
and the darkness ? Who, as thus skilful, hath 
made sleep and the seat of waking hours ? 
Who spread the Auroras, the noontides and 
midnight, monitors to discerning man, duties, 
true guides 1 

“This I ask Thee, 0 Ahura! tell me aright 
these things which 1 shall speak forth, if they are 
truly thns. Doth the Piety (which «e cherish) in 
reality increase the sacred orderliness within our 
actions ? To these Thy true saints hath she 
given the Pealoi through the Good Mind. For 
whom hast Thou made the Mother-kine, the pro¬ 
ducer of joy ? 

" This I ask Thee, 0 Ahnra ! tell me aright: 
who fashioned Aramaiti (onr piety) the beloved, 
together with Thy Sovereign Power I Who, 
though his guiding wisdom, hath made the son 
revering the father ? Who made bim beloved ? 
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With queatioxts ench as thew, bo &bimdiiiit, 0 
Mazda I I press Thee, 0 beautiful Spirit, Thou 
maker of oU I 

“ This I ask Tlxee, 0 Ahura 1 tell me anght, that 
I may ponder these which are Thy revelations, 
0 Mazda I and the words which were asked of 
Thee by lity Good Mind within ua, and that 
whereby we may attain, through Thine Order, 
to this life’s perfeotion. Yea, how may my soul 
with joyfnlnesB increase in goodness ? 

This I ask Thee, 0 Aliura I tell me aright that 
holy faith which is of all Things beet, and which, 
going on hand in hand with Thy people, shall 
further my lands in Asha, Thine Or^, and, 
through the words of Aiamaiti (onr pi^), shall 
render actions just. The prayers of mine under¬ 
standing will seek for Thee, 0 Ahura t 

“This I ask Thee, 0 Ahura! tell me aright: 
who is the righteous one in that regard in which 
I ask Thee my question ? And who is evil ? 
For which is the wicked 1 Or which is himself 
the foremost wicked one ? And the vile man 
who stands against me in this gxdn of Thy 
bleesing, wherefore Is he not held and believed 
to be ^e sinner that he is ? 

“This I ask Thee, 0 Ahura! tell me aright: 
bow shall I banish this Demon-of-the-Lie &om 
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ufi KesM to thoBd beneath who &ro fiUod with 
rebellion 1 ” 


CONPESSION OF FAITH 

" The good, righteous, right relipon which the 
Lord has sent to the creatures is that which 
Zarathuatra has brought. The religion is the 
religion of Zerathustra, the religion of Ahura* 
Mazda, given to Zerathustra.” 

THE CREED* 

“I praise the well-thought, well*apoken, well* 
performed thoughts, words, arid works. 

“ I lay hold on all good thoughts, words, and 
works. 

I abandon all evil thoughts, words, and works. 

“I bring to you, 0 AmSeha-jpSntas, 

Praise and adoration, 

“With thoughts, words, and works, with 
heavenly mind, the vital strength of my own 
body. 

? 

••Z drive away the Daevas, I profess znyself 
a Zaiathrustrian, an expeher of the Dalvos, a 
follower of the teachings of Ahura. 

" A hymn-singer of the AmSsha-^pSntaa, a 
praiser of the AmSsha-^6ntas. 

* Spl«gel and Bleeck^i fcnemlation. 
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“To Aiiira-Maadft, the good, endued with 
good wisdom, I ofier &11 good.’* 

PRAYER OF KEM NA MAZDA* 
“Whom hast thou placed to protect me, 0 
Masda, while the hate of the dend id grasping 
me 1 Whom but thy Atar and VohumanO 
[AngiU in charge o/ Btavm), by whose work the 
holy world goes on 1 

“ Reveal to me the rules oi thy lew ! ” 

PRATER OP KB VEBETHREM GAf 
“ Who is he who will smite the fiend in order 
to maintain thy ordinances 1 Teach me clearly 
thy rules for this world and for the next, that 
Shroe {Angd who fights Drug tctrt ujAified 
Club, and guards ths SarA NigU and Day) may 
come with VohnmanO AT^d help whomsoever thou 
pleasest.*’ 

PEIAYER OF ORMUZD TAST J 
(In PitAJSB o? God) 

“ And he who in this material world, 0 Spltama 
Zaratbastra I shall recite and prononnce § those 
names of mine either by day or by night; 

* tfaz HtOlax^ ** Sund Books of tb* Eas6/' t 
t IbiO. 

$ Sw Introdoctloa aboot the muDSii of Qod, 
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*• He who shall pronoimce them, when be rises 
up or when he lays him down; . . . when he 
binds on the sacred girdle or when he unbinds the 
sacred girdle; when he goes out of his dwelling;' 
place, or when he goes out of his town, or 
when he goes out of his country and comes into 
another country ; 

“That man, neither in that day nor in that 
night, p hfl i he wounded hy the weapons of the 
foe who nishee with anger and is Drug-minded; 

" But those names shall come in to keep him 
from behind and to keep him in front, from the 
Drug unseen, . . . from the crll-doer bent on 
mischief, and from that fiend who is all death, 
AngTO Maiayus.” 

GOD AS THE KING, THE LIFE, 

THE REWABDEB • 

Praiaes, and songs, and adorations do we 
offer to Ahura-Ma&da, and to Righteousness the 
Best; yea, we offer and we ascribe them, and 
proclaim them. 

“ And to Thy good kingdom, 0 Ahura-Mazda ( 
may we attain for ever, and a good King be Thou 
over us; and let each man of us, and so each 
woman, thus abide, 0 Thou moat beneficent of 
beings, and for both the worlds 1 

* 8*cr»d Books of th« Sut TiuilstioD b; Dr. L, H. UlUs. 
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mayst Thou be to u9 our life, and our 
body’s vigour, 0 Thou most beneficent of beings, 
and that for both the worlds I 

“ Aye, let ns win and conquer long life, 0 
Ahnra-Mazda ! in Thy grace, and through Thy 
will may we be powerful. Mayst Thou lay hold 
OQ ns to help, . . . and with salvation, 0 Thon 
moat beneficent of beings i 

What reward most meet for our deserving 
Thou haat appointed for the eouls, 0 Ahura- 
Mazda 1 of that do Thou bestow on us for this 
life, and for that of mind. Of that reward do 
Thou Thyself grant this advantage, that we may 
oome under '^y protecting guar&anship, and 
that of Righteousness for ever.*’ 


THE CREATION OF THE WORLD BY 
AHDRA-MAZDA AND CORRESPOND¬ 
ING EVILS BY ANGRO MAINYTTS • 

Ahura-Masda spahe unto Spitama Zarathustra, 
saying: 

“ I have made every land dear to its dwellers, 
even though it had no charms whatever in it. 
Had I not made every land dear to its dwellers, 
even though it had no charms whatever in it, 
* Utix MUUeiV '‘Sacred Books of tho SMt," 
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then the whole liTiDg world woTild have inTaded 
the Airyana Va6g6-” 


Cou>fTBiEa AtcD Lands 
0BSAT5D BY ASDEA- 
Mazda, 


1 . A^db Va£gd by the 
river Lfticy&. 

S. The pluQS of SugUdha. 

8. The lend of Moura 
(MePT^ 

4. Bftkhdbi with higb- 
Ijftod buyers (BaUch). 

5, The lend of NUhye- 

A Harayu with its lahee 
(Esratj. 

7. V4«kerel4<CBibol). 


S. Urvs of the rich pas* 
turea <Iaad m Khoiaaao). 

9. Ehnenta io TehrkftDa 

10 . HanhvBiti the beau* 
tdfut, 

11. The bright aod glo* 
rious EaHamant. 

12. Ragha of the three 
rmcee (Bs^ the birthplace of 
Zoroaster). 


Cosbbsfoni>ino Evils 

PLACID TSISB BT AKOfiO 

Kadtyus (Teb Evu 
SriBiT). 

Is The serpent and 
winter. 

2. The fly SkaiCya» which 
sriogs and brings death to 

the cftttla 
8. 8inful Inste. 

4, Com-ealing ants. 

5, The sin of anbelief. 

6, The Btsdned mosqnito. 

7, The PairUta Eoftthaari 

(meamng an evil creators or 
a pari who destroys man- 
kud) 

8, The sin of pride and 
tyranny. 

9, UnnaConl sbi. 

10, Sin of defiling the 
virgin earth by boryiog 
corpses, 

U- Witohoraft and 
wisards. 

IS. Sin of otter nnhelief 
(athusm). 
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18. Holy ICftlfhr a. 

14 Tlio fov • comend 
T»t«iuu 

16. Cknutry of the Seven 
lUven. 

16. Tbe lend by the floods 
of the RsD^ba. 


15. Sin of buniing of 
corpses' 

L4. Illness of women. 

16. Exceseive heet. 

16. Escoaalve frost. 


*'Th 6 T 0 are still other lands and countries, 
beautifvil and deep, desirable and bright and 
thriving.’’ 


GOD’S WARNING TO YIMA OF WINTER 
AND DELUGE* 

And Ahura-Mazda spake onto Yima, saying : 

“ 0 fair Yima, son of Vtvanghat! upon the 
material world the fatal winters axe goin^ to fall, 
that shall bring the fierce, foul frost; . . . that 
shall make snow-flakes fall thick, even an aredvt, 
deep on the highest tops of mountains. 

“ And all the three sorts of beasts shall perish, 
those that live in the wilderness, and those that 
live on the tops of the mountains, and those 
that live in the bosom of the dale, under the 
shelter of stables. 

" Therefore make thee a conz.f long as a riding- 
ground on every side of the square, and thither 

* 6acr«d Boglw of the But. f Aa onclerm. 


aOD’S WARNING 16 

bring . . . sheep and ozen . . . men . . . dogs 
. . . birds and . . . red blazing fires. 

“ There thou shalt make waters fiew in a bed a 
hdihra * long ; there thou ehait settle birds, by 
the ever-green banks that beEu never-failjng food. 
There thou shalt establish dweUiog-placee, con¬ 
sisting of a house with a balcony, a courtyard, 
and a gallery. 

“Thither thou shalt bring . , . men and 
women, of the greatest, beet, and finest kinds on 
this earth ; thither thou shalt bring . . . every 
kind of cattle, of the greatest, best, and finest 
kinds on this earth. Thither thou shdt bring the 
seeds of every kind of fruit, the fullest of food and 
sweetest of odoni. All those . . . ahalt thou bring, 
two of every kind, to be kept ineshaustible there, 
so long as those men shall stay in the vam. 

“ There shall be no hump-backed, none bulged 
forward there; no impotent, no lunatic, no poverty, 
no lying, no meanness, no jealonsy, no decayed 
tooth, so leprous to be confined, oor any of the 
brands wherewith Angro Mainyus stamps the 
bodies of mortals.’’ 

Then Yima said within himself : “ How shall 
1 manage to make that vara which Ahura-Masda 
has commanded me to make t ’’ 

And Ahura-Mazda said unto Yima r . 


about ta Eagliib mija 
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Onub the earth with a stamp ol thy heel, and 
then knead it with thy handa . . 


BLESSINGS OF CULTIVATING THE 
SOIL • 

“ He who would till the earth, . . . with the 
left arm and the right, , . . unto him will she 
bring iorth plenty, like a loring bride, on her 
bed, unto her belored i the bride will bring forth 
children, the earth wiJl bring forth plenty of 
fruit- 

** He who sows corn sows holiness : he mokes 
the law of Mazda grow higher and higher. 


" When barley is coming forth, the DaSras 
start up; when com is growing ripe, then faint 
the HaAras* hearts; when the com is being 
ground, the DaSvas groan; when wheat is 
coming forth, the Danyas are destroyed. In that 
house they can no longer stay; from that house 
they are beaten away, wherein wheat is thus 
coming forth. 


“He who tilling the earth, . . . would not 
kindly and piously give to one of the faithful, 
he shall fall down into the dorkness . . . down 


* Saiored Book* ot the Ssst. 
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into the world of woe, the dunul reahn, down 
into the house of hell.’* 


HAPPINESS OF THE EARTH* 


It is the place wheieon one of the faithful 
erects a house with a priest within, with cattle, 
with a wife, with ohildien, and good herds within; 
and wherein afterwards the cattle go on thriving, 
bolinees is thriving, fodder ie thriving, the dog 
is thriving, the wife is thrivii^, the child is 
thriving, the fire is thriving, and every blessing 
of life is thriving. 

" It is the place where one ol the faithful 
cultivates most com, grans, and fruit; . . . where 
he waters ground that is dry, or dries ground 
that is too wet. 

It IB the place where there is most mcrease 
of fiooks flTiH herds.*’ 


GRIEF OF THE BARTH f 

" It is the place wher^n most corpses o£ doge 
and of men lie buried. 

* 8««red fiMlee of the Gaet. f Ibid. 
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“ It is thep'ace whereon the wife and children 
of one of the faithful . , . are driven along the 
way of captivity (the diy, the dusty way, and 
lift up a voice of wailing. 

“Unhappy ie the land that has long Iain 
unsown with the seed of the sower, and wants 
a good husbandman, like a well-ahapen maiden 
who has long gone childlees and wants a good 
husband.” ® 


CULTIVATION OF LANB WHERE A 
CORPSE IS FOUND* 

“ . . . A year long shall the ground lie fallow 
whereon dogs or men have died.” 


PURIFICATION OP WATER DEFILED 
BY A CORPSE! 

“ 0 Maker of the material world, thou Holy 
One I if a worshipper of Mazda, walking, or 
pnning, or riding, or driving, come upon a corpse 
m a stream of runnii^ water, what shall he do ? ” 
Ahura-Mazda answered: “Takingoff his ahoes 
putting off his clothes, boldly, 0 Zarathustra I 

• BacKd Books of tU But | 
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he shall eut^r the riTer» and take the dead out of 
the water. . . . 

*' He shall draw out of the water as much of 
the corpse as he can. . , . No sin attaches to him 
for any bone, hair . . . that may drop back into 
the water. 

“ As long as the corpse has not been taken out 
of the water, so long ^all that water be vmclean 
and nnfit to drink. 

After the corpse has been taken ont and the 
stream has dowed three times,** the water is 
clean. . . 


RELIGIOUS EDUCATION t 

He shall leam on dnring the first part of the 
day and the last, during the first part of the night 
and the last, that his mind may be increased in 
knowledge and was strong in hoHnese: so shah 
he sit up, giving thanks and praying to God <tnd 
HU angeU that he may be increas^ in know¬ 
ledge. He shall rest during the middle part of 
the day, during the middle part of night, 
and thus shall he continue until he can say all 
the words which former Athrapaitis i have said.’* 

* ProbaU; t lUd 

t A tMcbing priest. 
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REWARD FOR THE PIOUS* 

Zar&thustra iMkbd Ahura-Mazda: “ 0 thou 
all-knowing Ahuia-Mazda, should I urge upon 
the godly man, should 1 urge upon the godly 
woman, should I urge upon the wicked Dadva- 
wocabipper who Utob in sin, that they haTs once 
to leave hehind them the earth made by Ahura, 
that they have to leave the water that runs, the 
com that grows, and all the rest of their wealth ? ” 
Ahnra-Mazda answered: “ Thou shouldat, 0 
holy Zarathustra.” 

0 Maker oi the material world, thou Holy One! 
where are the rewards given 1 Where does the 
rewarding take place 1 Where is the rewarding 
fulfilled 1 Whereto do men come to take the 
reward that, in their life in the material world, 
they have won for their souls 1 
Ahoia-Maada answered: When the man is 
dead, when bis time is over, then the hellish, 
evil-^ing Daevas assail him; and when the 
third night is gone, when the dawn appears and 
brightens up, and makee Mltbra t • • • reach the 
all'happy mountains, and the sun is rising : 

‘‘Then the fiend named Vizaresha carries off 
in honds the souls of the wicked DaSva-wor- 
shippers who live in sin. The soul enters the 
way made by Time, and open both to the wicked 
and to the righteous. At the head of the Kinvad 
* Uu UUner'e ** Baorsd Books o£ Cbo EmC." t God of light 
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(cAmuif) Bridge . . . they ask for tkeii spirits 
and souls the reward for the worldly goods which 
they gave away here helow. 


“ Up rises VohnmanA {Door-Kieper of Beaten) 
from his golden seat. Vohuman6 exclaims: 
' How hast thon come to us, then Holy One, 
from that decaying world into this undecaying 
one 1 ’ 

Oladly pass the souls of the righteous to the 
golden seat of Ahora-Mozda, to the golden seat 
of the Ameehaspentas,* to Qarodemans.t • . 


FORGIVENESS OF STN't 

“ The law of Mazda indeed, 0 Spitama Zara< 
thustra ! takes away from him who confesses it 
the bonds of his ein; it takes away the sin of breach 
of trust; it takes away the sin of murdering one 
of the faithful; it takes away the sin of burying 
a corpse; it takes away the ein of deeds fvt 
which there is no atonement i it takes away the 
heaviest penalties of sin ; it takee away any ein 
that may be sinned.’* 

• iichaseela t HigteBC Hoavoa. 

1UOUert “ fiiored ei th6 Buk’* 

V 
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THE TEMPTATION* 

Thus Zarathnatra answered Ani^o Mainyns 
{the Evil Spirit) : “ 0 eril-doer, An^ Mainyus I 
I will smite the creation of the Da^va; I will 
smite the Nasu» a oreature of the BaSva. . . 

Again to him said the guileful one, .... 
Angro Mainyus : “ Ho not deetroy my creaturee, 
0 holy Zarathnstra t . . . Recouxioe the good 
law of the worshippers of Mazda> and thou shalt 
gain suoh a boon aa 2oh4ls,f the murderer, gained, 
the ruler of the nations/’ 

Thus in answer to him said Spitama Zara- 
thustra: “No I nerer will I renounce the good 
law of the worshippers of Mazda, though my body, 
my life, my soul should burst I ” 

Again to him said the guileful one . . . Angro 
Mainyufl : “ By whose w»d wilt thou strike, by 
whose word w^t thou repel, by whose weapon 
will the good creatnres strike and repel my 
creation f ” . . . 

"... The words taught by Mazda, these are 
my . . . beet weapons I By this word will I 
strike, by this word will I re^ ... 0 evil-doer, 
Angro Mainyus ! To me Spenta Malnyus (Oood 
Spirit) gave it; he gave ft to me in the boundless 
time; to me the Ameehaspentas (Arehanfftle), 
the all-ruling, the sll-benedcent, gave it.” 

* Mftz UuUsr'i “ Sacreil o£ Um Em.” 
t See 
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Zarathustra chanted aloud the (prauer of) 

AmnTA VaiftTA. 

“ Hie will of the Lord ie the law of holineBa.” 
“Theriches of Vohumand (GoodMind) shall" 
“ be given to him who works in this world for ” 
“ Mazda, and wields according to the will of” 
“ Ahurs the power he gave to him to relieve” 

“ the poor.”. They run away, the 

maked, evil-doing BaSvas; they ran away, cast- 
ing the evil eye, ^e wicked, evd-doing Dadvae. 

“ ‘ Let 08 gather together at the head of Arez&ra 
{iht QatB of SeU). For he ie . . . bora, the holy 
Zarathustra, in the house of Pouroshaapa. How 
can we procure his death ? is the stroke 

that fells the fiends.’ .. . 

“ Down are the Datva-worshippere, the Nasu 
made by the Dadva, the false-speaking lie ( 
They run away, they rush away, the wicked, 
evil-doing Dafivas, into the depths of the dark, 
horrid world of hell,” 

BANISHMENT OF ANGRO MAINTUS • 

‘‘ Away art thou driven, 0 mischievous Angro 
Mainyus ! from the fire, from the water, from 
the earth, from the cow, from the tree, from the 
faithful man, and from the faithful woman . . . 
from all good things made by Mazda, the offspring 
of the holy principle.” 

* Max Hauer'sSacndSooki of tbtSatt.*' 
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ON LOAN* 

** He who does act restore (a thing lent) when 
it ie asked for back again, steals the thing; he 
robs the man. So he does every day, every night, 
as long as he keeps in hU house his nei^boui^s 
property, as though it were his own.” 


ON WASTE t 

” Ahura-Bdasda, indeed, does not allow us to 
waste anything of value that we may have, not 
even so much aa an Asperena’s weight of thread, 
not even so much as a maid lets fall in spinning.” 

TEMPERANCE t 

" Regarding wine, it is evident that it Is 
possible for good and had temper to come to 
manifestation through wine. 

” It is not reqnieite for investigation, because 
he who is a good-tempered man, when ^ drinks 
wine, is Buoh-iike as a gold or silver oup whioh, 
however much more they bum it, becomes 
purer and brighter. It also keeps his thoughts, 

* Sacred Books of the BsA 
f Ibta 

r Dloi-t UalaSgd Ebind Sacred Books of the Swt. Trans- 
laud bjr Dr, Wast. 
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words I deeds more Tirtuous ; and he becotae^ 
gentler and pleasanter unto wife and cbild> com¬ 
panions and friends, and is more diligent in every 
doty and good wort. 

And he who is a bad-tempered man, when he 
drinks wine, thinks and oonaiders himself more 
than ordinary. He carries on a quarrel with 
companions, displays insolence, makes ridicule 
and mockery, and acts arrogantly to a good 
person. He distresses his own wife and chQd, 
slave and servant; and dissipates the }oy of the 
good, carries off peace, and brings in discord. 

Bat every one must be cautious as to the 
moderate drinking of wine. Because, from the 
moderate diinkii^ of wine, thus much benefit 
happens to him : sjnoe it digests the food, kindles 
the* vital fire, increases the nnderetandii^ and 
intellect, and blood, removes vexation, and im- 
flames the complexion. 

‘‘ It causes reooUeotion of things forgotten, and 
goodness takes a place in the mind. It likewise 
increases the sight of the ^e, the hearing of the 
ear, and the speaking of the tongue ; and work, 
which it is necessary to do and expedite, becomes 
more progressive. He also sleeps pleasantly and 
rises light. 

And in him who drinks wine more than 
moderately, . . . himself, wife, and child, friend 
and kindred, are distressed and unhappy, and 
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thft superinUndfint of troubles and the enemy 
are glad. The sacred beings, also, aw not pleaaed 
with him; and infamy comes to hie body, and 
even wickedness to his sonl. 

Aa «^ even he who gives t^ne authorisedly unto 
any one, and he is thereby intoxicated by it, is 
ei^nally guilty of every sin which that drunkard 
commits owing to that dnmkennees.” * 

SOXJLS^ VISIT TO THE EARTH t 

“ We worship the good, strong, beneficent 
Fravashis J of the faithful, who come and go 
through the borough at the time of the Hamas- 
pathma4dha§ ; they go along there for ten nighW, 
asking thus: 

“Who will praise us? Who will offer us a 
sacrifice ? Who will meditate upon us 1 Who will 
bless us ? Who will receive us with meat and 
clothes in his hand and with a prayer worthy 
of bliss 1 Of which of us will the name be taken 
for invocation ? Of which of you will the soul 
be worshipped by you with a sacrifice ? To 
whom will the gift of ours be given, that he 
may have never-failing food for ever and ev« ? “ 

“ And the who offers them up a sacrifice, 
with meat and clothes in his hand, with a prayer 
worthy of bliss, the awful | Fravashis of the faithful, 
satisfied, unharmed, and unoffended, bless thus: 

* DSdJBCi&'tD&ilk. t 54Ct«d Books of tti« Sub t Botila. 

I The iMt t«n dtijn o< tJic rear. I Aw6*buplrlog. 
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May tliere be m this house flocks of enlmala 
and men! May there be a shrift torso and a 
solid chariot! May there be a man who knows 
how to praise God and rule in an aBsembly, who 
will ofler us saoriflcee with meat and olothes in 
his hand, and with a prayer worthy of blisa ! " 

THE MAZDAYASNIAN CONFESSION* 

“ I drire the Daivas henoe; I confess as a 
Maada-worahipper of the order of Zaiathustra, 
estranged from the Dafiras, devoted to the lore 
of the Lord, a praiset of the Bountifxd Immortals ; 
and to Ahura-Mazda, the good and endowed with 
good possessions, I attribute all things good, to 
the Holy One, the resplendent, to the glorious, 
whose are all things whatsoever which are good ; 
whose is the Kine, whose U Asha (the righteous 
order pervading all things pure), whose are the 
stars, in whose lights the glorious beings and 
objects are clothed. 

“And I choose Piety, the bovmteous and the 
good, mine may ^e be ! And therefore I loudly 
deprecate all robbery and violence against the 
(Sacred) Kine, and all drought to the wasting of 
the Maadayasnian villages. 

“Never may I stand as a source of wasting, 
never as a source of withering to the Maa^- 
yasnian villages, not for the love of body or of life. 

• BmwJ Btwka o* tie BMt TrMslsted Di. L. H. Mill*. 
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** do I abjuro the sliolter and boadship of 
the DaAvas, evil as they are ; aye, utterly bereft 
of good, and void of virtue, deceitful in their 
wi^^dniees, of all beings those most like the 
Demon-of-the-Lie, the most loathsome of existing 
things, and the ones the most of all bereft erf 
good. 

“ Off, off, do I ab}me the Daevas and all pos¬ 
sessed by them, the sorcerers and all that hold to 
their devices, and every existing being of the 
sort; their thoughts do I abjure, their words and 
actions, a nd their seed that propagate their 
sin; away do I abjure their shelter and their 
headship, 

“ Thus and so in every deed might Ahura-Maada 
have indicated to Zarathuatra in every question 
whioh Zarathuatra asked, and in all the con¬ 
sultations in the which they two conversed 
together. Thue and so might Zarathuatra have 
abjured the shelter and the headship of the 
D^vas in all the questions and in all the con- 
sultattOQs with which they two conversed t<^ 
gether, Zarathustra and the Lord. 

“ And so I myself, in whateoever circumstances 
1 may be placed, as a worshipper of Uaada, and 
of Zarathustra’s order, would so abjure the 
Daevas and their shelter, as he who was the holy 
Zarathustra abjured them. 

“ To that religious sanctity to which the waters 
appertain, do I belong, to that sanctity to whioh 
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tke pUots, to that Banctity to which the Kino 
of blessed gift, to that religious sanctity to 
which Ahura-Mazda, who made both Kine and 
holy men, belongs, to that sanctity do I. 

•• A Ha^a'WorBhipper 1 am, of ZarathoBtra’s 
order; bo do 1 ooni^, as a praiser and oon- 
feesor, and I therefore praise aloud the well- 
thought thought, the wo^ well spoken, and the 
deed well done. 

“ Yea, 1 praise at once the faith of Mazda, the 
faith whioh has no faltering utterance, the Faith 
that wields the felling halbert, the holy (Creed), 
which is the most impoaing, best, and most beau¬ 
tiful of all religicnB whioh exist, and of all that 
shall in future come to knowledge, Ahuia^s Faith, 
the Zarathustrian oreed. Yea, to Ahura-Maada 
1 ascribe all good, and suoh shall he the worship 
of the Mazdayasniau belief 1 ” 


PATET ERAOT* 

Prayer for Repentance 

“ I am wholly without doubt In the existenoe 
of the good Mazdayasnian faith, in the coming 
of the resuireotion and the later body, in the 
stepping orer the bridge OhinTat, in an inTariable 
recompense of good deeds and their reward, 

* Spiegtl sad trmlatiofi. 
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and of bad deeds and their punishment, as 
as in the continuance of Paradise, in the anni¬ 
hilation of Hell and Ahriman • and the Baivas, 
that [God] Abura-Mazda will at last be •notorious 
and Ahriman will perish together with the 
Da4Ta8 and the ofi-shoots of darkness. 

“ AJJ that I ought to have thought and have 
not thought, all that I ought to have s^d and 
have not said, all that I ought to have done and 
have not done, all that I ought to have ordered 
and have not ordered, all ^at I ought not to 
have thought and ^et have thought, all that 1 
ought not to have spoken and yet have spoken, 
all that I ought not to have done and yet have 
done, all that I ought not to have ordered and 
yet have ordered j for thoughts, words, and 
works, bodiy and spiritual, earthy and heavei^, 
pray I for forgiveness, and repent of it with 

Patet.f 

This heavenly Fatet shall be a fast brazen 
wall . . . that it may keep the gate of Hell fast 
in bonds, and the way to Paradise open, the 
way to that best place to the shining Garoth- 
man which possesses all majesty, that our soul 
and the souls of the pure at the Bridge Chinvat, 
the great, may step over freed from trouble and 

• Tbe t reosoc*. 
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easily, and may the jmra Brcsh,* the Tictorioos* 
friei^, protector, overseer, he the protector and 
the watcher of my soul. . . 

MARRIAGE SERVICE f 

“ Do you both accept the contract for life 
with honovirahie mind, that pleasure may increMO 
to ye twain ? 

Admonitions 

" In the name and friendship of Ahura-Ma^da. 
Be ever shining ... Be inoroasing I Be victori¬ 
ous ! Leam purity t Be worthy of good praise I 
May the mind think good thoughts, the words 
epsak good, the works do good ! . . . Be a 
Masdayasnian, accomplish works according to 
thy mind . . . speak truth . . . andbeob^wt. 
Be modeet with friends, clever, and well-wishing. 
Be not cruel. Be not wrathful-minded. Commit 
no sin through shame. Be not covetous. Tor¬ 
ment not- Cherish not wicked envy, be nob 
haughty, treat no one despitefuUy, cherish no 
Inst. R>b not the property of others, keep 
thyself from the wives of others. Do good 
works with good activity- . . . Enter mto no 
strife with a revengeful man. Be no companion 

*iThs Oum^Uo angvl. 
r and Blesck's traiuUtioa. 
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to a oo^etoos one. Go not on the same way 
with a cruel one. Enter into no agreement wiw 
one of lU-fame. . . . Combat the adversaries with 
right. . . . Enter into no strife with those of 
evil repute. Before an assembly speak only 
pare words. Before kings speak with modera- 
tion. In no wise displease thy mother. Keep 
thine own body pure in justice. 

Bfesslngs 

May Ahura-Mazda (God) send you 
Bahman,* thinking with the soul; Ardibihist, 
good speech; Sharewar, good working ; Cepen^ 
damat, wisdom; Khoidat, sweetness and pro- 
sperity; Amertat, fmitfulness ! 


May that come to you which is better than 
the good, may that not come to you which is 
worse than the evil. ...” 


THE VISION OF ARDA-VIRAF t 

They say that, once upon a time, the pious 
Zaratdsht (Zoroaster) made the religion which he 
had received current in the world; and till the 
* Sm Aiii«eb<»poaes, nan 41. 

t Or. BkQ? a£4 Dr. Wm6’s ** AidS-VtrSf; J. A. Pom’s 
K evdbtliKia ol ArdA'VtrSf.'* 
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completion ol tliree hundred 76 ars the religion 
vf&s in purity, and men were without doubts. 

And this religion, namely all the Aveeta and 
2end, written upon prepar^ cow-skins and with 
gold ink, was deposited in the arohirea in Slikhar 
P&p&k&n ; and the hostility of the evil-destined, 
wicked A^m&k, the evil-doer, bro^^t onward 
Alexander, the Etunan who was dwelling in Egypt, 
and he burnt them up. 

And alter that there was confusion and eonten> 
tion among the people of the country of Iran, one 
with the other. 

And afterwards there were other magi and 
Heeturs * of the religion, and some of their number 
were loyal and apprehensive. And an assembly 
of them was summoned in the residence of the 
victorious FrOba^ fire; and there were speeches 
and good ideas of many kinds on this subject: 
that “ it is necessary for us to seek a means so 
that some of us may go and bring intelligence 
from the spirits; that the people who exist in 
this age shall know whether these Tazasbiu and 
Drdn and AMnagIn ceremonies, and N£ran 
prayers, and ablutions and purifications which 
we bring into operation attain unto Ood or unto 
* CUefpriesU. 
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the demons, and come to the rdief of onr souls 
or not. 


And from the ssTen. three were seleoted, and 
from the three, one onl^, named Vlr&f, and 
some called him the Nish&pftrian. Then that 
Vir&f, aa he heard that decision, stood upon his 
feet, joined his hands on his hreast, and spake 
thus, “ If it please you, then give me not the 
nndeeired narcotic till you cast lots for the 
Masdayasnians and me; and if the lot oome to 
me, 1 shall go willingly to that place of the pious 
and the wicked, and carry this message correctly, 
and bring an answer truly. 

“ After I had drunk the consecrated wine, and 
I had reposed my body to rest, and given my 
mind up to the adora1»on of God, methought my 
soul took its flight towards the holy regions, where 
Serosh laad* appeared unto me, and beckoned 
me towards him, when, after giving and receiving 
the customary salutations, Serosh Izad said to 
me, ‘ You have made a long journey in the faith. 
I am happy to see yon in these blessed regions, 
and your escape from the world of wickedness 
gives one great pleasure ; hut, Ard&-V£rkf, you 
have come before your time. What is the 
occasion I ’ Ard&>Vir4f replied is accents of 

* Hi* QaardUfi As|:«l of SoqIj. 
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complacency, ' I hare been sen(, 0*Serosb Iz&d I 
by the king, by the priests, and by the voice of the 
nation in general, on this embassy, to know of 
heaven and hell, in order that heresy eind Bchisin 
be banished from the earth, and that the worship 
of the tme God be reetcred to its wonted purity.* 

. . . On saying this, Serosh Izadtook hold of 
me by the Eom, and led me forward across the 
bridge, when the throne of Mehr Izad * came in 
view, with Boshni laadt standing by him, holding 
in his hands the scales of justice, made of pore gold, 
and having on his right hand and on his left five 
thousand azigels, and whose difierent petitions he 
oan hear at once, and if written can see at one 
glance. Having saluted, and having my saluta¬ 
tion returned, the attending azgels surrounded 
me, and thus addressed me, * 0 Ard^Vlrli ( 
your time has not yet come. How and by what 
means have you come thus far ? ’ I answered, 
* I have come thus far by the aaristance of God, 
at the request of my king, Ardeshir Babegan, of 
the priests, and of the people, to collect and 
report the wonders of heaven and heU; that I 
may see that the truth may by these means be 
again restored to the earth, and heresy and wicked¬ 
ness banished for ever.’ 

“. . . Afterwards arose Vohhi&ano,^ fbe aroh- 

• Uifihn: 'nie Reoordinff iogBl. t AjimI of JnrtiM. 
t good MiH. 
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dsgel, from a throne made of gold, aid he took 
hold of my hand- With the words ‘ good thought ’ 
and ‘ good word ’ and ‘ good deed,’ he brought 
me into the midst of Adharmaad • and the ar^- 
f'P gftjfl and other holy ones, and the guardian 
angels of Zaratilsht Spit&ma, Eat-Visht&sp, 
J&m&ep, laadv&etaj, the son of Zarat^sht, and 
other upholders and leaders of the religion, than 
whom I have never seen any one more brilliant 
and excellent. 

“ AndVobAman said thus, * This is AHharmazd.’ 
And I wished to oSer worship before him. 

“ And he said to me thus, ‘ Salutation to thee, 
Aida-Virif, thou art welcome ; from that perish' 
able world thou hast come to this pure bright 
place.’ And he ordered Srdsh the pious, and 
Atar61 the angel, thus, ‘ Take Ard&“VSrfif, and 
show him the place and reward of the pious, and 
also the punii^Lment of the wicked.’ 

“ And I saw the darkest heD, which is pernicious, 
dreadful, terrible, very painful, mischievous, and 
evil-smelling. And siter further ohseryation it 
appeared to me as a pit, at the bottom of which 
a thousand cubits would not reach ; and though 
all the wood which is in the world were put on 
to the fire in this most stinking and gloomy hell, 
it would never emit a smell; and again also, as 

t Qod of Fire: Tb« isgal of Life. 


■ God. 
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close aa the ear to the eye, and as many as the 
hairs on the mane oi a horse, so dose and many :n 
number the souls of the wicked stand—but they 
see not and hear no sound one from the other ■, 
every one thinks thus, ‘ I am alone I ’ And for 
them are the gloom of darkness and the stench 
and fearfninees of the torment and punishment of 
hell of rarioDs kinds ; ao that whoever is only a 
day in hell cries out thus, ‘ Are not those nine 
thousand years yet completed when they ehodd 
release us from this hell! ’ 


“' Without trouble nothing can be attained,* 
said Serosh Tzad; ‘the poor day-labourer U 
worthy of his hire, and those who perform good 
works will have their reward in eternal life, ao- 
cording to their several merits.’ He continued, 
* The life of man is of short duration, and many 
troubles and anxieties fall to his lot; and a man, 
after fifty years of prosperity and happiness, may 
be, by some unforeseen accident, reduced to sick- 
nw and poverty. Many are tried by this 
criterion, and but few are found worthy. To 
suffer a day of pain, after fifty years of pleasure, 
is too much for them, and they oompiaia in bittet- 
nese of spirit to the Creator of all good of His 
injustice and cruelty, without remembering the 
good they hare so long enjoyed or calling to mind 
the eternity of punishment in reserve for the 
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wicked. Therefore, 0 Axd^Vlifif I walk yonr- 
self in the ways of lighteouanees, and teaok otkere 
also to do fio. ReooHeot that year body will 
retain to dust, but yonr soul, if rich in good 
works, will moont to immortality, and par^e 
of the happiness you hSTe already witnessed. 
Take less care of youi body and more of yonr soul; 
the pains and aches of the body are easily cured, 
but who can minister to the diseases of the soul ? 
When you set out on a jonmey in the lower world, 
you pro^de yourselves, and take with you money, 
clothes, provisions, and are prepared against all 
the exigencies of the road, but what do you provide 
yourselves with for your last journey of the soul 
from the lower to the upper world, and whose 
friendship have yon to assist yon on the way ? 
Hear, 0 Ardi-Viraf! and I will describe to you 
the provisions requisite for the voyage to ster^ 
life. 

" * In the drst place the friend who will assist you 
is God; but to attain His friendship you must 
walk in His ways and place in Him the firmest 
reliance. The provisions must be faith and hope 
and the remembrance of yonr good works, ^e 
body, 0 Ard&-Vhaf ( may be likened unto a 
horse, and the soul to its rider, and the proviaions 
requisite for the support of bo^ are good actions •, 
but as with a feeble rider the horse is lU*managed, 
BO with a feeble horse the rider is but ill aoeom> 
modated. Care ought to be taken that both are 
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kept in order ; 80 « in a aplritual seuBe, the soul and 
hodj most be kept in order h; a auoceseios of 
good actions. Even in the world the multitude 
would sneer at a man who took more care of his 
horse than of himself; for this reason a man ought 
to take more oare of his soul than of his body. 
God, 0 Ard^Vtrlbf! requires only two things of the 
sons of men: the first, that thej should not sin ; 
the next, that they ehou]d be grateful of the many 
blessings He is continually bestowing upon them. 

" * Let the world, 0 Arda»V!i4f! be taught not 
to set their hearts on the pleasures and vanities of 
life, as nothing can be carried away with them. 
You have al^dy seen the rewards given to 
the good and deserving—how they have been 
repaid for all their trouble ; the poor and the rich, 
the king and the peasant, here receive honoois 
and distinctions accordii^ to their good works. 
The herdsman and shepherd, you have seen their 
condition. 

‘ ‘ * In youth and in the ^une of manhood, when 
blessed with health and vigour, you suppose that 
your strength will never fail; that your riohee, 
your lands, your houses, and your honours will 
remsdn for ever ; that your gardens will be always 
green and your vineyards fruitful. But, 0 ArdS- 
VirAf! teaii^ them not to think so; teach them 
the danger of such a way of thinking: all, all 
will pass away as a dream 1 

“ ‘ The flowers fade, and give lessons onto man 


100 THE TEACHINGS OP ZOROASTER 


that bo is »r>w illing to profit by. Yoa, the world 
itself will pass away, and nothing will remain 
but God i 

“ Therefore, 0 Ardi-VStaf 1 turn your thoughts 
only towards Him. No pleasure but has its oon- 
comitant pain ; roses have thorns, and honours 
fall into diegrace. It is pleasant to drinh wine, 
but intozioation brings pain, if not disgrace ; if 
you exceed in eating, this also brings its punish¬ 
ment, and you must have a doctor ; even if you 
drink the purest water to excess, it engenders 
dropey ; therefore let the ayoldance of excess in 
everything be most particularly inouloated—in 
wine or women, in eating and dnnking ; though 
they bring tbeir own punishment In the world by 
the diseases they engender, yet they enoouiage 
the most deadly eins, and tl:^ soul so indulging 
will most assuredly be cut off from heayen. 8o 
you see, 0 Aida-V!ra{! that the indulgeuoe of 
otzr passions brings no pleasure of long duration, 
or impresses any good sentiment on the heart. 

' If after praying to God for ofispring, and He 
has granted your rei^uest, into what sea of trouble 
and anxiety are you plui^ed! Your son or 
daughter tctay grow up in Tioious habits, and 
embitter your days by their undutiful conduct; 
the one may become a thief, the other a courtezan, 
and bring diegrace on your old age. The bee that 
produces honey has also a sting. 

' The world is coroposed of lust, ayarice, and 
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of padQioxu the meet luigovemable ; if Gkid gives 
them one thing, even t^t for whioh they most 
desire, they are not eatiahed, but are oontjnually 
craving for more and more, to a hundredfold. 

* Avarice and ambition deprive them of sleep, 
and prevent them from making a laudable exertion 
to subdue these dreadful passions, which tIU 
plunge them into everlasting misery. 

‘ A king who has conquered all the surrounding 
oonatnee sighs because he has no more worlds 
to subdue. Kai IL&us, after having conquered 
many countnes, aspired to be a king jn heaven, 
and was punish^ for hie presumption by a diead^ 
ful fall, which made him sensible of his foUy. 

‘ “ So you see, 0 Arda<V!rif ! that content is 
the happiest condition of man and the most 
pleasing to the Creator : and treasure the advice 
I have given yon; and as you return to the lower 
world, inculcate these precepts, and abide by the 
laws and walk in the way of truth and holiness, 
and continue in the wor^p of tbe tme Ood/” 

SANCnTY ^ 

1 pray with benedictions for a benefit, and for 
the good, even for the entire creation of the holy 
and tbe ; I beseech them for the genera¬ 
tion which is now alive, for that which is lust 
coming into life, and for that which shall be 
* 8«ond Bocb of Uu SmC. TreeiUted ty Be. L. S. UUU. 
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hereafter. And I pray for that sanctity which 
eadt to prosperity, and which has long aSbrded 
shelter, which goes on hand in hand with it, 
which joins it in its walk, and of itself becoming 
its close companion as it delivers forth its pre^ 
cepts, bearing erery form of healing rirtne which 
comes to us in waters, appertains to cattle, or 
is found in plants, and orerwhelming all the 
harmful malice of the Daevas, and their servants 
who might harm this dwelling and its lord, 
bringing good gifts, and better blessings, given 
very early, and later ^ifts, leading to successes, 
and for a lo ng time giving shelter. And so the 
greatest, and 3ie best, and most beautiful benefits 
of sanctity fall likewise to our lot for the sacrifice, 
homage, propitiation, and the praise of the 
Bonntifol Immortals, for the bru^ng prosperity 
to this abode, and for the prosperity of the entire 
creation of the holy, and the clean, and as for 
this, so for the opposition of the entire evil 
creation. ...” 

PRAYER FOR SAFETY* 

“ Keep U5 from our hater, 0 Mazda! . . . 
Perish, 0 fiendish Drug ! Peri^, 0 brood of the 
fiend! Perish, 0 world of the fiend ( . . , . 
Perish away to the regions of the north, never 
more to give unto death the living world of the 
holy spirit! ” 

• tfax Uall0r< '* SacMd Boob ot the £•»/' 
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Tima wm Icnown in Old Shab KunOi* u JdmBhid. 
Pride was the cause of his dcranf&U. God confemd 
favoon on him, and, aceordlog to the Yendid&d, he hecacoe 
6 mighty and proaparoos king. Bring elated by nccaa, 
he disowned and in the woida of Krdosi thus ex¬ 
pressed husseli: 

“'Behold in me the mooiroh of the weild) 

By me all satoie sp«aka, by me the thunder’s bnri'd. 

Bbt me the demoae aB tbeiz ma^ apread.' 

So rain his eoni he koeiv not what he said. 

* Ibis world is mine, no other Ood I know, 
ffiom me alone all azcellence can flow.'” 

This act of heresy caused his empire to crumble to pieces, 
and, mighty as he was, he was taken prisoner by the 
wicked Zohak and sawn in two between planks. 

ZooAg, according to Firdori, was a son of an Arabian 
prince Eaxiy in life he had sold his soul to the DeriL 
He started his iniamons rrign by murdering his father. 
At the rime when he eoaquered Jamshid, the Derii hsd 
bestowed on him two eerpeote, one on each shonldar, who 
had to be fed with human brwns. This corse of the 
De^ brought terrible ruins to the soil of aadent Iran. 
Accord^ to the old Persian legend, Zohsle was chained 

• Sijiory of P*crisa Hop. by the groat epic port Tirtcui. 
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NOTES 


up b a ckn on Uonnt Demnvend b; Foridoon, «ho 
conqaerdd and ascendeiJ the throne of Iran. Zobak !a 
destined Co remain tbere» a prey to anguish, the day 
(ji jndgment. Hight and day he Udce his iron fetters so as 
to the met^ and break hie bonda A cock, placed 
there by the Ouardiao Angel, gives forth hie clarion notea 
on the break of day, and the fetCexe of Zohak, rendered 
thin by boura of licking, with a claog and clatter immedi¬ 
ately resume their original rise. Thus once more the 
labour of Zohak has to be began again. TMe will go on 
tall the final trainpet call It is the punishment to one 
who, in bU early folly, sold his loni to the Evil Ona 

Gio was a blacksmith dnring the rrign of Zohak. 
His son was captured by Zohak's retainers, and was 
destined to feed the serpents with his brsins. Qio, in his 
terrible anguish to save his such a horrible and 
atrodona death, tore off his leathsm apron, and, waving 
it aloft, r^od a cry for freedom from his tyrant. The 
band of soldiers gathered around him tind^ Feridoon, 
the conqueror of Zohak and liberator of Iran, adopted his 
apron as the royal standard, which was handed down 
from gsnarataosa of rulers of ancient Imn bedecked with 
prsdouB stones and which was carried aloft In the fore¬ 
front of nnmerous battles of historical renown as “ Qavianl 
Zoondo,” It proodly fioated and shared all the glories of 
thePersisn £m^re and veneration of its doughty warriors. 


//OiUd Walxm * Ytrtv. Xd., XfiuCm exS 
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Literature «f the East Tbia week I bava bees reodias the daj»9 liiile 
boohs taaued by ibe Orleoi Preea." 

Brlitel Vereury.—**We oommend tbue liUle beoha to ill who iouuine 
that tbere ie no keowledcewenh havi&y outside Europe i»d Anerka,' 
9U«evatf«ld.-"Thta aew $eri^ baa a definite asd loAy aio, and la 
deoeiviar ef wpfwrr. The boeki ere anall, cheap, and well edapud fbr the 
pocket. Crery psr« ' * rcEularly refreahiod aad nliRulatiaE." 

Bonn OOTOB donrBAL—"Tbe difforeost between Eiaseni and Waeteni 
swdea of tbeefht la pointedly exesiptilled by thla Saties. ' 
BpjjfUQUZUlAa.—" They are well wercb perueal asd are presented ta 
the reader In ibet atiraUive Sana wbkii tbe Orient Preae hu been happy 
enough to hie ea.* 

Jewlab ebTOBlQla.-"Ne aueb near appreub tons fiaxUah iranalsuoB bea 
ever bees nada." 

etulftlU UedlUTian on the Miehlec of tbJe Uttle book casnet bu 

be belpfel to all <ta readerl." 

Field—" Sudi booka era valnable aide to the aaderaCaudeaB of a br>«s bk« 
aad people, and have a |teal intareei Ibr the etuderU of literature." 

TvHan fiBea.—"The volowes are eharnioc la foro, Jew la price, aad 
ewolleot la metier." . „ . 

PobliUurfi' Clrcalftr.—"V/e uBb<e(tntin|Ty raeoBnead then (e ui wee 
can appreciate the Ideal Of teo&eee aad bellaeM and tbe Ufbeet toms of 
cultnre.* 

PaUlc OpliiUD.—"Tbcae tley books bnve mueb te cosmeu thask 


Aft UUnry Cotimuaksthas to be a4dreaaeti to tha 
BdHon of 


TMB ORIBNT PRESS, 

4, HARCOVRT BUILOINQS. 

tSNBft TBMPLBr 

LONDOS. 

K.B.—The Editor? wQl be pleased lo reeeive suggestions aad coot* 
mwiicatiens frwn ell persoos inicrceied io Oricotal Ikenture. 
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